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A Critical Study of Ethical Concept in Bhagavad Gta

Kyaw Zaw Turt, Mai Tin Moe Khaing, Zaw Hein Htet

Abstract

This research paper tries to prove why the ethicaicepts of Bhagavadi@ can build the
peaceful life in society.By understanding the eth@oncept of Bhagavadita, every individual
can promote the good moral characters in socidtg.descriptive method is used to achieve the
aim of this research paper and the evaluative ndetbaised in the conclusion. The ethical
concepts of Bhagavaditaare critically examined by the principle of mod&velopment. This
paper can contribute to understand that moralityusially important to promote the traditional
and cultural norms and reciprocal understandingrantbe people.

Key words: homage, sympathy, pity.
Introduction

The beginning of Indian philosophy lasted over tivousand years ago. It has been
divided into four major periods of development. $bgeriods convey the cultural systems and
religious belief to develop the Indian philosoplisgstems. Indian philosophical systems are
very complex but the different schools of thougtiisd to develop cultural, social, ethical,
aesthetic, intellectual and literary of India. Froine primitive time, human beings try to get
food, clothing and shelter for their survival dili These are the physical needs of all human
beings. But these are not directly connected viigir tphilosophical problems.

For Indian, the philosophical problems are mainbhaerned with the meaning and
value of life. The philosophical thinking can prdei spiritual developments and moral
characters which will provide the reciprocal untemsling among human beings. So, most of
Indian philosophical system contributes to develmg good moral characters in society. On
the other hand, social, traditional, customary egljious welfares are very mysterious and
superstitious with Indian people. The main souroédndian philosophy are Vedas and
Upanishads treatises. Both Vedas and Upanishadgidres encouraged the development of
Indian philosophy. Vedas means the collections wéwedge of facts of daily life and
Upanishads means learning the knowledge near testeema

The development of Indian philosophy may be divided four major periods. These
are the Vedic period, the Epic period, the Sutnégopeand the Scholastic period. Actually, all
Indian philosophical systems came down from the i¥ddeaties. The two great epics,
Ramayana and Mahabharata flourished in the Epioghefhe song of Bhagavadit& is one
of the pieces of Mahabharata. It pointed out toewstnd the ethical concepts of Indian
philosophy and Indian culture. The philosophicahams of Buddha, Carvaka, Jaina,
Mimamsa, Vedanta etc. are mainly concerned withethi&al views.

Bhagavad @4, a piece of Mahabharata is undoubtedly Indiaigle most influential
religious text. It is a dialogue style which preteehthe conversation between a great warrior,
Arjuna and his charioteer, Krishna. They are intibttlefield among the Kinsmen of a society.
They discussed the evils of war to avoid the urgdeaconditions.

This research paper tries to prove that why Bhagja@#a can provide the ethical
concepts of human beings todays although it is am®g over two thousand years ago. The
ethical concepts of Bhagavadit& are critically examined by the moral principles
Buddhism.
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In conclusion, the ethical concepts of Bhagavété @re critically by Buddhist’s ethics.
By understanding the ethical concepts in Bhagaviil, Buman beings can build the universal
love (human heartedness or loving kindness) witbdgwill. It can help to develop the feelings
of sympathy, compassion, tolerance and sense pf dut

India is famous for its old traditions such as wxdt, social, ethical, philosophical,
artistic, literary and religious.Bhagavadt&tries to prove that the war is not wanted fa th
warrior and the ethical values are very importanbéhave among the families as well as
kinsmen. It tries to show that the feelings of greginger and delusion cannot build a peaceful
society in everywhere and every time. In Bhagav#é,Ghe duties of people are classified by
their obligation between man and woman, fathersaong and brother and sister etc. The family
duties are very important for every person becdheg performed their duties respectively.
The absence of truth, trust, respect, homage, pitynpathy, reverence and humanity will
become the declination of a society.

It provides the concept that all family membersemohe roof must have a solid family
spirit. The feeling of “desire” can decline the domoral characters of human beings. The
feelings of greed, anger and delusion can desth@y good moral characters which are
maintained and sustained by Buddhist's ethics. Btycal study of the ethical concepts of
Bhagavad @& by Buddhist’s ethics, it will upgrade the etlicancepts among the people.

The Historical Background of Indian Philosophy

India is known as for it cultural and philosophit@ditions in the East. Indus valley is
a source to the birth of Indian’s civilization. Thailosophical traditions of India contributed
the development of literature and culture of ottieitization but not a same copy from India.

In India, the knowledge of cultural, social, moragligious, nationalistic, racial,
magical, ritualistic, literary and philosophicakamelated to each other which are existed as a
main stream of Indian civilization. These tradisorontribute to upgrade the rational thinking,
analytical thinking and critical thinking. Theseedhe main sources to develop a society.

In India, philosophy is crucially important to dutite the moral characters of human
beings. So, philosophical thinking can promoteithage and dignity of a society. In India, the
developments of cultural and philosophical thinkisug traced back to the two main races
Dravidians and Aryans. The Dravidians are nativéndia but the Aryans came down from
central Asia to India. The two races combined ididnand as a result India’s custom,
philosophy, religion and traditions are systemdliijodeveloped from the combination of these
two races. The Vedic treaties are composed by tHens the earliest record of Indian
Philosophy.

Indian philosophy can be divided into four majoripds. These are the Vedic period
(2500 B.C. to 600 B.C.), the Epic period (500 o0 @®.C.), the Sutra period (nearly early
centuries of Christian era) and Scholastic perfoahr( the third period to 7 century A.D.).
These periods are the foundations of cultural, inecial, traditional and religious affairs.

The Vedic and Upanishads are the earliest and nngsortant treaties of Indian
philosophy. TheRig Veda(1200 B.C.) theSamaVeda andYajur Veda are liturgical song and
ritual formula for religious ceremonies and therfbuArtharva Veda contained incarnations,
spells and recipes for a successful life. The Ugteads are the concluding portion of the Veda.

The second period is the Epic period which incluttes two great long poems,
Ramayana and Mahabharata. Bhagavéd i one of the portions of Mahabharata.

The third period is the Sutra period. The name&nteans thread and its context is a
brief memory statements. A Sutra work consists obleection of many Sutra and aphorism.
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The fourth period is the scholastic period. In §siod, Indian philosophical schools
can be divided into Orthodox and non-orthodox sthobhe orthodox schools accepted the
Veda’s traditions and non-orthodox schools derniefiie Buddha, The Carvaka, The Jaina are
non-orthodox schools. The Mimamsa and Vedantahe®tthodox schools which are directly
used upon Vedic tradition. Sankhya, Yoga, Nyaya aidesika systems based upon ordinary
experience and reasoning.

The most serious and well known philosophical systare the Buddhism, the Carvaka
and the Jaina. Buddhism is emphasized to liberata the circle of life. The Bhagavadit&
presented the concept of respect, reverence, siinpatsdom, duty, virtue and love which
can provide the relationship among the Kinsmen. @tiécal concepts of Bhagavadt&will
be critically examined by Buddha'’s ethical teacking

The Ethical Concepts in Buddhist’s Philosophy

The teaching of Gautama Buddha is mainly concemgld the ethical principles of
human beings. Ethics critically examined the moudés and codes which are determined by
their respective societies. Ethics grows out @& &hd certain situation of life when a person is
confronted with doubt as to what is the right thitogdo or the best course to follow. In
Western Ethics, there is a distinction betweenrétézal ethics and applied ethics. The oretical
ethics is concerned with the search for ethicdakdd, moral values and their justifications.
Applied ethics is more concerned with how to apiblgm or live by them. Buddha'’s ethical
teachings included both theoretical ethics andieg@thics.

Ethics is very important to develop the good mataracters which can avoid the evils
characters such as stealing, killing, lying, sexaeiconduct and intoxicated. Evert country and
every society built the typical ethical principlegich can raise the standard of their society.
The good moral characters can promote and mairttan cultural, social, economical,
educational and moral sentiments. These are thgeisnaf a society. The goal of all Buddhists
IS to attain Nirvana which is very concerned witie tmoral principles of human beings. In
Buddhism, the virtuous or moral characters consisivo ways. One is the negative aspect of
avoiding evil and the positive one is cultivatiing tyood.

Buddha’s ethical teaching has consisted the FolnléNoruth. The First Noble Truth is
about suffering. According to Buddha, life in thend is full of sufferings birth, old age,
disease, death, sorrow, grief, wish and despaisuifering. The Second Noble Truth is about
the cause of suffering. There are twelve linkshim ¢thain of causation. The Third Noble Truth
is the cessation of sufferings. The ending of sirféeis Nirvana. The Fourth Noble Truth is a
path or a wayrfaggg. It leads to the ending of suffering.

This noble way consists of the eight good thingss talled the Eightfold Noble Path.
They are (1) Right View, (2) Right Resolve, (3) Rigspeech, (4) Right conduct, (5) Right
Livelihood, (6) Right effort, (7) Right mindfulnesnd (8) Right concentration. These eight
good things represented the cond&itd), concentration§amadhi and KnowledgeRrayna).
The perfection of knowledge is regarded as impdtssiithout morality.

The most important ethical concept of Buddha it linyi the five main precepts. David
J. Kalupahana, the writer of Buddhist Philosophy;H#storical Analysis explains the five
moral virtues or precepts as follows;

(1) From taking life, both of oneself and of others,

(2) From taking what is not given

(3) From wrong indulgence in sense pleasures

(4) From falsehood and

(5) From indolence consequent on the use of intoxicants
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These virtues or precepts are very difficult toctisse completely. But these virtues can
reduce the feelings of greed, anger and delusiathénmind of all human beings. The five
moral virtues can promote the social life, ethiild and relational life among people to
become a good person.

Ethical Norms of Bhagavad Gta

The epic period was enlightened between 1000 B 200 A.D in India. So the
Bhagavad @& is evolved over two thousand years ago. Bhaganathles one to achieve the
ultimate good life. The treatises of justice, rghiisness and Dharma Shastras were compiled
during this period. These treatises are concerndd the regulation of the life of individual
and the society, in respect to specific codes tbas, which were presented along with their
justification in the literature on dharma. There &ve ethical norms in Bhagavadt&

The Concept of Duty in Bhagavad @a

In the ethics of Bhagavaditd, the importance of duty is founded upon the etyxof
human beings. It has empirical duty and spirituglydDuty is regarded as worthy, ennobling
and divine. Duty is the good consciousness to wtaled and perform among the peoples.

The Bhagavad T holds that counting death is better than desnatiom one’s social
and professional duty. It also emphasized to tekege in God.

The Ideal of Sthitaprajna

The ideal of sthitaparajna means stable intellecpriovide some guidance for the
common men when he is overpowered by emotions aceisfof a conflict of sentiment and
duties which appears insoluble. It emphasized upoml which is immorality and
indestructibility on which the entire universe dimes and forms, of matter, life, mind and
intellect are based and grained.

A human being is passing his life step by step akil@hood, adolescence, youth and
old age. If a person possessed a true knowledgesemperforming actions without expectation
of fruit and action and devotion in an integratednmer he reaches the state of established
wisdom or intellect. To attaithitapraganaa person must possess four characteristics. The
first one is giving up the desires of mind incluglisensual desires. The second characters are
forbearance. The third character is to be freeestrdction in the presence of pain. The quality
is freedom from affection, hatred, favor and jealourhe fourth and most essential character
is self-control. The absence of self-control letathe total destruction of the character of an
individual.

The Path of Knowledge

The aim of Bhagavad i@ is the solution of the conflict of duties, whiahises in
everybody’s life. The conflict can be solved witiethelp of a combination of knowledge,
action and devotion. The higher or supreme knovdecdauses a person to give up ordinary
attachments and to perform action without any etgti®m of its fruits.

The Path of Action

The path of action means a person who attainskmmow/ledge through action and duty
performed without selfish end.

The Path of Devotion

The path of devotion has great advantage becamsakies a person fearless, and God
never fails to save his dear devotes. A true devateo is the lover of God and who is in
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return loved by Him, is one who is non-enviousetidly and compassionate towards all-
beings, free from ideas of possession and ego-mustEss, sympathetic in pain and pleasure,
forgiving, always contented, contemplative, selfvzolled, of firm conviction and with his
mind and intellect dedicated to God.

The Ethical Concepts in Bhagavad @a

Bhagavad @& is composed with the ethical concepts whichnaost important moral
characters for all human beings. In Bhagavat#i,Ghe concept of anger, greed and delusion
can be able to destroy the culture, tradition,amsand the unity of a human society. It is a
conversational style between the great warrior dajand his charioteer, Krishna. They believe
that the war cannot able to create the good rasdlipeace of mind.

Stanza 1, illustrate the condition of a battledjérjuna saw the family members, such
as friends and acquaintances who were his Kinsrasenabled together in both armies. They
are ready to fight for land;

“Arjuna saw them standing there; father, grandfatheeachers, uncles, brothers, sons,
grandsons and friends. He surveyed his elders antpassions in both armies, all his
kinsmen assembled togethér.”

In the above stanza, the two armies lost the réspernage, pity, sympathy and
humanity upon each other. They have lost the dthialues and they were ready to fight
violently with one another. In the battle fieldetielative of a human society was seen as a
stranger in their mind. The moral characters gbees homage, pity, sympathy were destroyed
by anger, greed and delusions. So, their assembleatao peace both sides because the every
layers of a society standing in the battle fieldight against. All are kinsmen in a society.

Stanza 3 expressed as follow,

“Dejected, filled with strange pity, Arjuna saidshKrishna, | see my Kinsmen gathered
here, waiting War.

He saw the unpleasant conditions in both armiestlay were absent pity or fear are
absent in their mind.

Stanza 10 illustrated as follows;

“Arjuna sees the members of society in the ba#léfiThey are teachers, fathers, sons
and grandfather, uncles, grandsons, fathers antidssoof wives and other men of our

family.”3

The family members of a society such as teachérefaand sons are included in the
battlefield. Arjuna did not want to kill them besauthey were Kinsmen. If he killed them in
battle, then the happiness of a family was ruined.

The savage characters can be found in this battlefThe sense of happiness, pleasant,
joy and pity are lost in the battlefield but cryelvicked, unpleasant were influenced upon
them.

YJohn, M. Koller, (1985)A Source Book in Asian PhilosophyNew York: Charles Scribner’s Son, p.34
2John, M. Koller, (1985)A Source Book in Asian PhilosophyNew York: Charles Scribner’s Son, p.34
3 .

Ibid., p.35



Pyay University Research Journal 2019, Vol-11, No.2 127

Stanza 15 state as follows;

“How can we ignore the wisdom, of turning from tkigl, when we see the sin of family
destruction, Krishna?”

According to Arjuna, wisdom is the most powerfukagin society. The wisdom can
control the moral characters of human beings wieh avoid the evils. He did not want to
destruct a family.

Stanza 16 is composed as follows;

“When the family is ruined, the timeless law of fyrduty perishes; and when duty is
lost, chaos overwhelms the familgl."

This Stanza expressed the crucial important ofraamusociety. If the unity of family
spirit has lost, the duty of homage, respect ane leould be perished. When the duty of a
family is lost, the family will be influenced by Baonditions.

Stanza 17 has pointed out that,

“In overwhelm chaos, Krishna, women of the famitg aorrupted, and when women are
corrupted, disorder is born in societ3y.”

This stanza is very important for a new generatiommuman society. It is the most
important ethical concept in a society. The womenreeeded to stand as an important being
for the society. Thus this passage described teatrioral conducts such as respect and value
are very important for women. It is a good moradrettter of a society because every woman
may be a good mother in a society.

Stanza 12 pointed out,

“Look to your own duty; do not tremble before iipthing is better for a warrior than
battle of a sacred dutf."

The above passage shows that the responsibiliaeng important for an individual
human being. Every person will perform their dutiethout deny. Every person has their own
duties and to perform dutifully in his life. Dutg idetermined upon human being without
escape from his duty.

Stanza 15, determined as follows;

“Impartial to joy and suffering, gain and lost, tdcy and defeat arm yourself for the
battle, lest you fall into evil>

This Stanza expressed that; justice is importaamth in human society. A human
being must know the differences between the twaosipe concepts. If you did not know the
right concepts, then you will meet the evil resoltshe world.

Stanza 22, has included the bad results of andaurman life.

“From anger comes confusion; from confusion memioapses; from broken memory
understanding is lost; from loss of understandimgis ruined.®

In the above Stanza, it expresses the cause ofiited of human being. It begins with
the anger and ends by devastated. Anger is the bascepts of a ruing society. If anger is

YIbid., p.35
?Ibid., p.35
%Ibid., p.38
“John, M. Koller, (1985)A Source Book in Asian PhilosophyNew York: Charles Scribner's Son, p.39
®Ibid., p.40
®Ibid., p.40
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produced by confusion, then his memory lapses adénstanding is lost. So the existence of
human society will ruin. The concept of greed is tbundation of anger and anger is the basic
concept of delusion. So, anger can destroy thelmbeaacters of human being.

Stanza 37, has presented as follows,

“It is desire and anger, arising from nature’s gyabf passion; know it here as the
enemy, voracious and every evi!”

In the above Stanza, desire is the starting pdiangers. Desire and anger destroy the
moral conducts of human being. These conceptsharertemy of both individual and society.
Desire is encouraged to commit the misconduct afdmubeing. Anger is like fire which gave
the sufferings of human being continuously.

Stanza 1, represented as battlefield as follows,

“To protect men of virtue and destroy men do etdlset the standard of sacred duty, |
appear in age after agé.”

In this Stanza, the important thing is to protéet virtue and to avoid the evil. The duty
will perform fully in life and his image will nevedisappear in this world. Evil does not
disappear and destroy in this world but it is bagion seer or user. If a human being is
destroyed by the evil completely, then the virtutoenatically supports to develop his life.

Stanza 15, he expressed as follows:

“Disciplining himself, his mind controlled, a mahdiscipline finds peace, the pure clam
that exists in me®

The discipline is the main key in ethical conceptshuman society. If a man can
control the discipline of society, then the mindl\we stable and peace. The stable and peace
of mind can decide what is good or what is bad.

Stanza 4 and 5 show that action is necessary &stinvival of human body. Action
performed to reduce desire and to promote scarified
“Perform necessary action; It is more powerful thaaction: without action you even

fail to sustain you own body. Action imprisons tlwerld unless it is done as sacrifice;
freed from attachment, Arjuna, performed actiosawifice!”

Krishna said Arjuna, without doing over necessanadction. The performing action is
more powerful than without doing nothing. So allnfan being must maintain his bodily
action, verbal action and mental action. If an actiakes overdoing, it will evolve the
unnecessary problems among the people. Continuously

Stanza 6, stated as follow passage,

“Always performed with detachment any action yousindo; performing action with
detachment one achieves supreme ggod.”

This Stanza expressed that the moral standardsracelly important to cultivate the
society. If every person must do his action withioiats, then he will attain the highest good in
society.

YIbid., p.40
?Ibid., p.40
®Ibid., p.40
‘S‘John, M. Koller, (1985)A Source Book in Asian PhilosophyNew York: Charles Scribner’'s Son, p.42
Ibid., p.42
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Stanza 4 and 5 were composed as follows;

“Understanding, knowledge, non-delusion, patientath, control, tranquility, joy,

suffering, being, nonbeing, fear and fearless.k....”

In the above Stanza, the most important moral quscare understanding, knowledge,
patience, truth, control, tranquility, Joy and Fessness. These concepts are the best standards
of moral concepts. But sufferings are unavoidabdstidies of human being. These two
opposite feelings are portrayed between being anebeing of a human being.

Stanza 5, expressed that the spiritual developmeasttanged upon human being as an
attitude.

“Non-violence, equanimity, contentment, Penancerityy glory, disgrace, and these
diverse attitudes of Creatures arise from fe.”

In the above Stanza, these facts are expressethésat diverse attitudes are composed
in human being. All human beings want to peace aadquility which constructed by
equanimity, condemnation, charity, glory and disgra

Stanza 1, stated as follows;

“One who bears hate for no creature is friendlynpassionate, and unselfish;free of
individuality, patient, the same in suffering ang.|*

In this Stanza, the most useful concepts are espde® use between individuality and
society. Friendly, compassion without ate, altiajspatient are the same feeling of pleasure
and pain. When human being suffered the pleashes the pain included together with the
pleasure. The concepts of suffering and joy arevavelmed upon human beings.

Stanza 1 has stated as follows;

“Content always, disciplined, self-controlled, firim his resolved, his mind and
understanding dedicated to me, devoted to me, theaisto me?

In the above Stanza,it is expressed that the nsaftiuknowledge is self-controlled of
human beings. Self-controlled is most firmly bonelaghuman’s understanding. At last, a loss
of our suffering and pain are founded upon oursetitrolled.

In Bhagavad @4, there are main classical intentions upon etlulcaracter which are
always flourished in this world. The conditions ddvastationdesire, hate, delusioncan’t be
conveyed byany good result. So homage, respecipaymy and etc. are the basic moral code
in human society.

By understanding the Bhagavadt® all human beings can compose the valuable
ethical concepts in their life. It is presented $péit of family and it is the very important for
human society.

Conclusion

Bhagavad @& is a sample of moral values and characters diamn cultures. In
Bhagavad @4, the ethical characters of a human being catebieled between the two feeling
such as pleasure and suffering. Every person witles the feeling of anger, greed and
delusion which are the unpleasant feeling of a husaciety. Human beings always try to
survive for their life in anyway. The concepts obd and bad, right and wrong, subjective and
objective, absolute and relative and the “is” aaddght” are related with the survival of human

!Ibid., p.45
?|bid., p.45
®Ibid., p.49
“John, M. Koller, (1985)A Source Book in Asian PhilosophyNew York: Charles Scribner's Son, p.49



130 Pyay University Research Journal 2019, Vol-11, No.2

beings. The moral characters of respect, homagapatyy, generously and humane characters
lead human being as a good life.

The aim of this research paper is to critize thecat concept of Bhagavadit@ from
the stand points of Buddhist’'s ethics. Every persannot live alone because the nature of
human being wants to associate with the other$ifor her survival. Bhagavadit& try to
prove that the misconduct or inhumanity can deshretyveen the Kinsmen and acquaintance.
All human beings are the family members of a sgcigtthough all human beings understand
the good moral characters in a society, it canpgisar when they face with the crisis. The
concepts of respect, homage, pity, sympathy, wisdbrty, impractical, to protect the virtue,
remove the selfish and patience are propoundeueagaod moral characters in human society.
If a human being practises these good moral ctemsaot his daily life, he will become a good
person.

All human beings have the immoral character of angeeed and delusion which are
existed in their inner lives. As a human being,sheuld limit the desires and release the
angers, greed and delusion. Self-controlled isntfzén theme for human being. All human
beings must practise the good attitudes such aswvlkdge, patience, tranquility and
contentment. On the other hand, non-violence, dqubn charity and glory etc... are the
most efficient attitudes among the people.

At last the good moral characters can build thegdeat situation not only individual
but also society. And then, religion is one of spporting factors to maintain the good moral
characters. The basic moral codes of respect, hensggnpathy, humanity and helping the
poor persons are always triumphed upon the eviahddraracters. Today, the world is unstable
and full of unexpected problems. Actually, the wlogéxisted to live every creature which is
constructed by beautiful and peaceful life, by dirmg the bad moral characters.

The feelings of anger, delusion and greed can @estre moral characters of human
beings. If everyone has these evil feelings, thenwhole society will be ruined. The moral
characters are needed to progress the human sediéth will become an ideal state. This
society will give pleasure, happiness, wealth, prop and high standard living for every
individual. Everyone of a society is related witiecanother by various forms such as family,
friend and relative. Bhagavéad it® revealed this nature to contribute the recidroca
understanding among the people.

In the ethical norms of Bhagavadit& the concept of duty is very important to
maintain the empirical duty and spiritual duty ainan beings. Besides that, the stable
intellect, knowledge, action and devotion can zgitthe other human beings. Actually, in the
battlefields the whole family members face to figlgainst each other. They try to kill each
other because they did not have right view, rigittaentration, right thought and right action.
In the Bhagavad &, they emphasized that the importance of womannaed to build a
society. In Bhagavad i@, it is pointed out that to protect man is virtaed destroy men
arebad. In this way, the ethical duty of Bhagavath ®vill perform by the five precepts of
Buddhist ethics because not to kill is avoid do&gw). And hatred, defeated, ignorance, anger,
and attachment, etc... lead to suffering which oarbe repaired in any time. On the other
hand, the knowledge of kinsmen, piety, impartialcrice, understanding, knowledge, non-
delusion, patience, truth, control, tranquility nragolence, equanimity, contentment, penance,
charity and glory are lead to a pleasant situatiohuild a good society. This knowledge can
overcome the greed, anger and delusion which degtie peace and pleasure life of human
beings.
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In Bhagavad @4, it is lack of right livelihood, right effortjght mindfulness and right
concentration of Buddhist's ethics. If it will fulf these ethical concepts, the whole society
will be highly developed in the world. And then, tnied to kill the enemy in the battlefield but
this enemy was their kinsman. This fact is to awb&lkilling others which will point out from
the five precepts of Buddhist ethics.

Actually, the feelings of pity, impartial, sacriicnon-delusion, patience, truth, control,
tranquility, non-violence, equanimity, contentmepgnance, charity, glory are evolved over
two thousand years ago in India. Myanmar peoplebeland accept the Theravada Buddhism
which hasbeen existed in India since two thousadfi@e hundred years. Today, Buddhism is
distributed over the land of India but it is lessportant in India’s cultures and traditions.
These feelings can build a pleasurable societywahdble life of human beings.
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A Study of the Effects of Buddhist Practices in Budhist Philosophy
Tha Byé’

Abstract

The purpose of this paper is to explore how far dhist philosophy can be supported by
rational arguments and also in terms of the obskeffects of Buddhist practices. The research
problem is that why the Buddhist philosophy is aoly rational but also practical. The methods
used are descriptive and evaluative method. Resdeding is that possessing great wisdom
and enlightenment us to truly know all that is mité. The morality in Buddhist philosophy is
essentially practical in that it is only a mearedieg to the final goal of ultimate happiness. The
Buddhist philosophy is based on rationality anctfica gives human beings support for a better
life.

Key words: wisdom, enlightenment, ultimate happiness
Introduction

Buddhist philosophy is intended to have positiie@s in the world. The main thing of
Buddhists would like to show is compassion (awassrend understanding) to others in the
world. In fact, it is a faith which promotes posgiattitudes and behavior, for people to live
together better than they do at the movement.

So, Buddhist philosophy rests upon the cultivagngon-harmful attitude towards self
and other people. It means being kind, gentle, idenste and respectful towards self and
others. To state what is non-harming is the sameo agtate what is constructed as “good
conduct”. This includes love, compassion, and kas$nand giving, delight in the joy of others
and all acts of selflessness and generosity. SallBuddvices: “To do well, avoid evil and
keep the mind pure”.

Buddhist philosophy is essentially practical inttihas only a means to the final goal of
ultimate happiness. According to traditional Budhihj the foundation of Buddhist ethics for
laymen is the five precepts: not to kill, not teat not to lie, not to sexual misconduct, and not
to intoxicants. These precepts of disciplines athing but gentle guides to show the direction
in which the Buddhist ought to turn to final libécamon his way'So Buddhism as a practical
philosophy of life and a global world view whoseestial component is a spiritual discipline
withan outlook of finding the final solution of timeldle of existence.

Thus, to some extent, Buddhists employ reason laeg do so primarily in order to
advance the empirical investigation of phenomenaddBism is considered by many to be
more of a philosophy or “way of life” than a relgi, as the Buddha did not involve the
concept of God.

The Role of Reason in Buddhist Philosophy

According to Buddhist philosophy may distort ong&asoning and can lead to
prejudices. Buddhist ethics is interested in thpaeary sources of suffering such as greed
(lobha), hatred dosg and delusionriohg. These three greed, anger and delusion are called
the three fires of the world. Therefore, people udthoquench these fires whenever and
wherever they appear by correctly judging, by #iricontrolling the mind in the face of the
unsatisfactory things of life, and by good will akiddness. To get rid of these fires, one must
cultivate the four sublime states of tBeahmaVihara(Metta, Karuna, Mudita and Upekkjha
observe the precepts and practice concentratiomindl and attain wisdom. Cultivating the

“ Dr., Professor, Department of Philosophy, Pyaivehsity
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four sublime states of mind and observing morat@pes will remove the impurities of greed;
right concentration of mind will remove the impig# of anger; and wisdom will remove the
impurities of delusion. The evil tendencies towagdsed, hatred and delusion must eventually
be overcome and substituted by the forces of geitgréoving-kindness and wisdom.

The Buddha explained that there is craving for digripleasures or desires for
existence. There is no way one could escape frdfarswg. Desire is important for existence.
People often ruin their lives in the attempt tas$gtdesires. Suffering, says the Buddha, is a
disease and can therefore be cured completely ety or perfection is attained. The
destructive emotions such as greed, hatred andsidaltshould be brought under control
according to Buddhist ethics and they can be cteatrehrough knowledge and wisdom. From
Theravada Buddhist perspective destructive emotihmsuld be controlled under wisdom
(Panng.

The Four Noble Truths in Buddhist Philosophy

There are evidences to prove the fact that Budgifigbsophy is also rationalistic.
These evidences will be from the very first sernebrthe Buddha and some of the Buddhist
mottos which are to guide the action suchvasiso manisikarand AttahiAttananatto The
evidences of rationality in Buddhist ethics canelsplained in the first sermon of the Buddha,
Dhammacakkappavattana SutBuddha delivered this first discourse to the fimenks after
his en|igl:Jhtenmenchammacakkappavattanmeans the exposition of the establishment of
wisdom:.

Dhamma may also be interpreted as truth, amdkka as wheel.
Dhammacakkappavattanmeans; the Establishment of the wheel of Truth.this Sutta,
Buddha had expounded the Middle PaWajjimapadipadd, the Four Noble Truths and the
Eight Noble Paths. The Middle Path which he discegeforms the essence of his new
teaching. He opened the discourse to avoid the emes of self-indulgence
(Kamasukhallikanuyoga and self-mortification Attakilamathanuyoga He said: “self -
indulgence is low, vulgar, ignoble and harmful, aedf-mortification is painful, ignoble and
harmful- both are profitless”.

One extreme was the constant attachment to sepm#sures. The Buddha described
this extreme as base, vulgar, worldly, ignoble, prafitless. The other extreme is the constant
addiction to self- mortification. Buddha realizedist Middle Path through his personal
experience. He laid down the Middle Path which iesmpracticable and beneficial. “To
observe this path or to find out the Middle waye areeds reason to know it. Reason plays an
important role in setting Buddha's teaching to ficeec The Buddha termed his new system
Majjimapadipadathe Middle way.® The Middle Path produces spiritual insight and
intellectual wisdom to see things as they truly. &erthermore, this Middle way leads to the
control of passions which results in peace. ThediéidPath is a righteous way of life, an
ethico- philosophical system and is the path oédmnm and reason. Buddha pointed out the
path to liberate from the two extremes (Self-inémige and self-mortification). To avoid these
extremes, he had himself discovered the Middle Wéne knowledge of this path, according
to the Buddha, will lead to the knowledge of therfaoble truths and also the Eight Noble
Paths.

The First Noble Truth deals withukkhawhich is rendered as suffering or sorrow. All
are subject to birth, and consequently to decesgadie and finally to death. No one is free

Thera Narada Maha,.(1973)he Buddha and His TeachingsSingapore: Buddhist Meditation Centre. p.52.
’H. Saddhatissa. (197@®uddhist Ethics London: George Allen& Unwin Ltd. p.69.
*Thera Narada Mada,.(1973)he Buddha and His teachingp.46.
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from these causes of sufferings. In brief the casitpdbody itself is also a cause of suffering.
The Second Noble Truth is the origin of sufferingieh is craving or attachmentafhg.
Buddha said that craving leads to repeated biBbshis Second Noble Truth indirectly deals
with the past, present, future births. The ThirdbMoTruth is the complete cessation of
suffering. The Third Noble Truth is that emancipati(iordha) from misery is possible by
abandoning self-craving. The Fourth Noble truthestdahat there is a way to be free from the
suffering.

Again, theDhammapadatatement; “Avoiding the doing of all evils, thecamplishing
of good, purifying one’s own mind” is the teachiafjthe all Buddha”. Torefrain from evil,
Buddha pointed out the Eightfold Noble Paths. Tihghttold Noble Paths is the path leading
to the cessation of suffering and growing towardsdam. This path or method is classified
into three stages. They a®da (morality), Samadhiconcentration) an&anna(wisdom). The
Noble Eightfold Paths sammaditthi,Right Thought $ammasankappa Right Speech
(sammavasga Right Action sammakammanfaRight Livelihood §ammaajivy, Right Effort
(sammavayanma Right Mindfulness fammasajiand Right ConcentratiorBémmaSamadhi)
Among the Eightfold Noble Paths, the first two greup in wisdomRanng, the Second three
in morality Sila), and the last three in concentrati@aadhi. Morality (Sila), development
of a well-trained mindSamadhi and the attainment of supreme wisddPar{ng are the basic
principle in human life. Discipline, good condugtecepts and morals are all synonymous with
this world ‘Sila’. Precepts are useful for cultivating human gigsitand virtues. These are
qualities important for maintaining peace and hapgs.

Samadhis the second principle. It is concentration dtieation of the mind. In order
to maintain a good standard of moral conduct, &l$® essential to practice meditation, which
is to getSamadhi The remaining two factors, namely Right view &ight Thought constitute
Wisdom.

The Role of Wisdom in Buddhist Philosophy

Wisdom is the key point in Buddhism. Wisdofafng is not only knowledge, one
gains knowledge after listening, reading and obsgrmany things in this world but it is not
wisdom in the real sense. Many people are intaitigeut their behavior however is not
reasonable, as some are not tempered, egoistitiogrmp jealous, greedy and temperamental.
“Wisdom” in Buddhism is about experiencing a deefpath and reality (through mediation
and mindfulness) rather than simply relying on dfetir an intellectual interpretation of the
world around us.

Wisdom is based on right view and right Thoughe tealization of universal law and
the development of insight. When experience, undedsng, realization and purification are
complete, this wisdom, comprising of the highestigmtion, will arise and be seen. To seek
the truth, the Buddha gave his famous exhortatahéKalamasin theKalama SuttaBuddha
said:

“Do not believe in anything on mere hearsay; dobwteve in anything that is traditional just

because it is old and handed down through generatio not believe in rumors or anything

because people talk about it; do not believe sinffggause the written testimony of some

ancient sage is shown to thee; never believe ithamybecause the custom of many years leads
thee to regard it as true; do not believe in amghdin the mere authority of thy teachers of

priests.
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From this epistemological outlook one can inferttBaddhism is also a scientific
explanation of the natural laws of life and noeaaf dogma laid down authoritatively; there is
no dogma in Buddhism. Hence the Buddi@mmais not based the fear of the unknown, but
it is founded on the bedrock of fact which can lksted by ourselves and verified by
experience. Buddhism is, therefore, rational atehisely practical.

The rational element in Buddhist philosophy candeen some reflections on the
Dhammacakkappavattana Suttad these are mentioned Wgradaas follow: 1. Buddhism is
based on personal experience as such it is ratimhbspeculative. 2. The Buddha discarded all
authority and evolved a golden mean which was guned own. 3. Buddhism is a way or a
pathmagga 4. Rational understanding is the keynotes of Bigid. 5. Blind beliefs are
dethroned. 6. Instead of belief and dogmas the iitapoe of practice is emphasized. Mere
beliefs and dogmas cannot emancipate a pérson.

Another guide to action in Buddha’s teaching widl bxplored from some verses of
DhammapadaVerse 165 shows as follows:

It meant that by oneself indeed is evil done andhgself is one defiled; by oneself is
evil not done and by oneself is one purified. Buaitd impurity depend entirely on oneself; no
one can purity anothérlt is necessary to know wh@heravadaBuddhist believes and how
they practice. One’s liberation is absolutely basepersonal performance. One should rely on
oneself in order to practice tilhammain accordance with the teachings of the BuddhahEa
one can purity another. Each one has to try forselieThis message is vital in Buddhist
philosophy. It is really a guide to action. Evergashould have a deep respect and concern for
the well-being of other being.

The Buddha expounds the four virtues conducive kyaman’s happiness: They are
(1) Saddhahe should have faith and confidence in moralitsail and intellectual values; (2)
Sila: he should abstain from destroying and harmirg fifom stealing and cheating, etc.; (3)
Caga he should practice charity, generosity, withotth@hment and craving for his wealth;
(4) Panna he should develop wisdom which leads to the cetepilestruction of suffering to
the realization of Nibbar.

Human behaviors are largely a reflection of theelidis. Consequently, all
superstitious customs and practices are the rekal irrational state of mind issuing logically
from wrong beliefs. It is one of the glories of Rilnksm that it appeals to reason and science,
and not to blind faith and authority. The practafemorality consists in the observance of
moral precepts; in feeling fear, shame and rematrske smallest violation of any of them; in
not giving room for blame or disgust; in practicitigpse deeds which lead to moderation and
contentment, and in endeavoring to induce all maingto abandon evil and practice virtue.
Buddhism is rationalistic because it rejects sugkemal revelation of any sort and also because
of the pre-eminent place given to logic and pussoaing in it. So in general sense, Buddhism
is rationalistic and its approach is rational. IHeing dogmatic, it addresses to one’s reason for
critical examination of facts.

According to Buddhist teachingaw of Kammaplays a very important part in lives. In
a cycle of cause and effect, a first cause is urwigable for the cause ever becomes the effect,
and the effect in turn becomes the cause. It i©rapt to discuss the doctrineskammaand
rebirth in order to realize that one is the masteswn destiny. The Kammic law is a natural,
universal law and is not created by any supremegbdihere is a fundamental law kdmma
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that Buddha expounded and it would bring about eguential reaction of evil begetting evil,
and good yielding a harvest of goodness.

The Buddha advised people not to blindly accepttvelvan he taught, but research on
them before accepting themselves. For this reasotehchings have remained unaltered and
valid for all times and under all circumstances.dpism teaches that wisdom should be
developed with compassion. The highest wisdom éingethat in reality, all phenomena was
incomplete, impermanent and do not constitute adfigntity. True wisdom does not simply
believe what we are told but instead experiencimdj@nderstanding truth and reality. Wisdom
requires an open, objective, unbigoted. Possegsaa wisdom and enlightenment enables us
to truly know all that is infinite.

Practical and Scientific Outlook in Buddhist Philoophy

Buddhism is a rational, liberal and noble doctfimethose who want to understand the
reality of life. It is a righteous way of life fanan to do well, and lead a happy life. The
Buddha addressed the last words to his disciples:

“All conditioned things are subject to decay; srivith heedfulness'”

So the ethical teaching of Buddha is rationalibtit also practical. Moreover the aim
of Buddhism is to guide everyone to lead a nobke Without harming anyone, to cultivate
humane qualities in order to maintain human dignity radiate all- embracing kindness
without any discrimination, and to train the mira avoid evil and purify the mind to gain
peace and happiness.

The Practical Outlook in Buddhist Philosophy

Buddha is an empiricist because he thought thaumderstand reality by means of
experience that includes sense experience andatiediexperience. He also calls attention to
the universal nature of the Buddha's teaching. Badtdas constructed a code of morality.
Buddha's theory is the preliminary ideals of awas life. So the practice of the moral life is
the very core and essence of Buddhism. Everyotieeisirchitect of his own fate. One shall
reap in the future, in this life or the next, winate sows now in this life. To win the final
victory of perfection, it is necessary for each eoalefeat the three great internal enemies,
namely, selfish, desire, anger and delusion. Teatdhese three enemies it is necessary to live
a life of charity, to extend one’s love towards ladings and to develop the spark of wisdom
into its fullest power. When three great enemiesdafeated, the final victory of liberation is
won. One shall have real and everlasting peacehapginess. According to the teaching of
Buddha, a man is in bondage when he is under thg sivhis feelings, emotions, habits and
inclinations. One is not free from the influencelstioe emotions. The main problem of
Buddhism is concerned with the extinctions of hurpassions, because this distorted the state
of mind and is considered to be source of all thiés eof human life. In cultivating oneself
there is the role of wisdom or reason. One canlaodecthat in Buddhist philosophy one will
find the coordinating process of emotion and reassnotions being negative and reason
leading to wisdom as a positive factor.

There are also some emotive factors concerning \witman feeling. There is
Brahmavihara Dhammahat has been there before Buddha’'s time. Buddhesdif had
preached to cultivate these positive factors sushMeetta (universal love), Karuna
(compassion)Mudita (sympathetic joy) antJpekkha( equanimity). So the Buddha wants to
lead a rational, noble way of life and use humaalligence for the benefit of all. Hence, the
Buddhist way of life is reasonable and practicaldlh times and in any society and country. It
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promotes harmony and does not create hostilityisitd the followers of other religions. So
Buddhist ethical principles are very noble and mnideal world their practice would lead to
peace and harmony. The central message of the BRugdithat ‘true happiness may be
achieved not by gaining what we seek to possebaéby cultivating a state of non-attachment
with regard to our desires.

The Scientific Outlook in Buddhist Philosophy

Buddhism is an empirical doctrine, perhaps, everagrar with science. There is an
affinity between Buddhist methodical approachesthte search for ultimate truth and the
scientific endeavor to formulate a unified theorplaining the working of reality. Both are
possible only because their starting point is adkof philosophical faith that ultimate
knowledge is a logical possibility. Science aims\antual objective verification of its theories
which scientific method than traditional, faith-kdsreligion, theKalama Suttainsists on a
proper assessment of evidence, rather than acel@amfaith, hearsay or speculation.

So Buddhism did not assert or depend upon theemdstof God. Buddhism was a
superstition free moral ideal; it conformed to {hamma. Buddhism posited no belief in
gods who could alter the workings of this natueal.| Buddhism was a religion of self-help
with all depending on the individual working out mwalvation.

So Buddhism had unique advantages for someone ®jhoted their faith due to its
authoritarianism and unscientific outlook. Buddhisma combination of both speculative and
scientific philosophy. It advocates the scientifiethod and pursues that to a finality that may
be called Rationalistic. The religion of the futuvél be cosmic religion. It should transcend a
personal God and avoid dogmas and theology. Cayé&adth natural and spiritual, it should be
based on a religious sense arising from the expazief all things, natural and spiritual and a
meaningful unity. Buddhism answers this descriptilfrthere any religion that would cope
with modern scientific needs, it would be Buddhism.

Conclusion

The philosophy of the Buddha can be considerechagdconciliation of reason and
emotion. According to the teaching of Buddha, tkelihg, perception and disposition are
transitory and they tend to the evil. These emati@nfeelings can be controlled by the help of
wisdom. Buddha’s view had avoided the two extreaas he had preached the Middle Path.
The preaching of the Buddha is concerned with humarality and it is useful to mankind.

According to Buddhist philosophy, the environmerntasis nowadays is an indication
of moral crisis in man. One should concentrate meditation is also another way to remedy
the above crisis. Intellectuals, scientists andatieer persons in the world tried to solve the
environmental problems in the best ways. In ordedécrease such crisis, the teaching of
Buddha can also be of a good help.

Buddhist way of living is suitable and possiblestwlve such unpleasant events and
makes man to attain calm, peace and serenity ofl.nmMihis way or practice is called the
Middle way which consists of three stages, moratipncentration and wisdom. Of these three
moralities is the most basic stage and man shaualctipe it. People should cultivate the four
noble virtues; loving- kindness, compassion, syimgiat joy and equanimity. They can make
less greed, less hatred, less passion and lessoamohey can be regarded as the source of
various kinds of suffering including environmentakes.

In conclusion, Buddhist philosophy is a practidhlies which is mainly associated with
the Noble Eightfold Path. This path is acceptableifidividual and societies. For this reason,
the objective of Buddhists daily life is to reexamitheir moral action (bad and good action)
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through the middle path. Buddhist philosophy isl@pple to the social dimension of modern
societies so as to generate well-being for all dein

Morality in Buddhism is essentially practical inathit is only a means leading to the
final goal of ultimate happiness. So Buddhism ptaggreat emphasis on mind and it is mental
anguish such as remorse, anxiety, guilt etc.; whidb be avoided in order to cultivate a calm
and peaceful mind in daily life.

Acknowledgements

I wish to express my sincerely thanks to Dr. Adnmg Min, Rector -in -charge of Pyay University and
Dr. Thwe Linn Ko, Pro-rector of Pyay Universityrftheir kind permission to carry out this researctish to
express my gratitude to Dr. Kyaw Zaw Tun, Professad Head, Department of Philosophy, Pyay Univeffsit
encouragement to do this research.

References
Mya Tin, Daw. (2003)The DhammapadaYangon: Myanmar Pitaka Association.
Rahula, Walpola.(1959What the Buddha TaughtLondon: The Gordon Fraser Gallery Limited Bedfprd.
Saddhatissa, H. (197@®uddhist Ethics London: George Allen& Unwin Ltd
Sillananda,U.(2011)The Essencein the Buddha's word&uala Lumpur: Triple Gen Publication.
Thera Narada, Maha,.(1973)he Buddha and His TeachingsSingapore: Buddhist Meditation Centre.
Thittila, Ashin. (1986)Essential Themes of Buddhist LectureBangkok Jame Patrick Steward Ross.

Wikipedia, the free encyclopedia. (2018uddhist-ethics Retrieved August 30, 2016, from http:// www.en.
Wikipedia. Org/wiki/ Buddhist-ethics.



Pyay University Research Journal 2019, Vol-11, No.2

Philosophy of Education as the System of Thought iEducation

Kay Thi Htwe'
Abstract

The aim of this paper is to show the importanceplmfosophy of education in educational
society. Philosophy of education indicates the scoiptheory of knowledge. It is the study of
education from the philosophical point of viewnieans the application of philosophical ideas
to education problems. This paper will contributeunderstanding of educational philosophy
that provides guidance towards laying down a setabies for developing the intellect as well
as the moral character of youths.

Key words: philosophy of education, knowledge, education

Introduction

In the Twenty-First Century, societies and wayslifegf have changed rapidly. The
increasing complexity of demands and opportunitieshe contemporary world will require
even well-educated person and better thinkingsskidine of the important tasks of education is
to promote critical, analytical and creative thimkiin the search of knowledge. To pursue
knowledge just collecting, learning, and memorizofgacts have given rise to many ethical
and social problems, especially for the young. Geddcational system provides essential
guidelines for the future and well-being of thisndo Therefore, it is necessary to promote the
criteria of education. Today, philosophy of edumatis the most essential for practical life.
That is to say, philosophy of education is the @gpilbon of philosophical ideas to education
problems. Besides, the practice of education leadsrefinement of philosophical ideas.

However, with the advances and changes of educhtisrbecome more urgent to be
able to provide intellectual and moral guidancedr A study of philosophy of education is
crucial today because people are in a criticalaéraansition. In this age, it is not easy for
people either to embrace more and more changedittliththought to eventual consequences
or to resist changes and keep old values no mattat. Educational philosophers suggest that
the solutions to our problems can best be achidvedigh critical and reflective thought.

It can be said that philosophy of education isapplication of philosophical ideas to
educational problems. So, educational philosopmptsonly a way of looking at ideas but also
of learning how to use them in the best way. Todayademic freedom became more
widespread. It necessarily requires for the devakaut and quality assurance of education. By
developing new ways of thinking, traditional ways education must be changed today.
Philosophy of education can guide to develop the meays of education. Therefore,
philosophy of education is needed to have the eshidn of the educational progress.

Philosophy of Education

Philosophy of education is one of the fields agaar of philosophy like other related
fields of philosophy such as philosophy of histophilosophy of science, philosophy of
culture, philosophy of law, philosophy of religiamd so on. Philosophy of education implies
the field of theory of knowledge. It is systematigestigation and study of truth of education.
Indeed, philosophy of education is the study ofcadion from the philosophical point of
views.
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Philosophy of education began when people firsib® conscious of education as a
distinct human activity. People came to use edooafor a variety of purposes. Today,
philosophy of education is the most essential faicfical life. That is to say, philosophy of
education is the application of philosophical idemsducation problems. Besides, the practice
of education leads to a refinement of philosophidaas.

Development of Philosophy of Education

In the history of Western thought, most philosopinégrested in education. In fact, the
critical study of education started since the Grgekiod. The Sophists were the first
profession or private teachers. They advocatedtisyof education which would promote the
happiness and insure the success of the individured. Sophists based their education upon
training in debate and oratory. They wanted youreg tnained to argue well and convincingly
before their followers so that they might win thearses.

Socrates (469- 399 BC) was an ancient Greek mplosr. He said that
“Knowledge is virtue’ and virtue is knowledgtl-j."

He was a great teacher who devoted himself to thetipe of education. He believed that
education make a man better citizen and therehapaier individual. He teaches that the most
valuable thing for a man is knowledge. Such knogtedan be obtained by agreement of all
men. His famous doctrine is “Know —thyself”.

Plato, (348-347 BC) founded the Academy in Athéhs,institution often described as
the first European University. He stated the fitdly developed philosophy of education. In
his “Republic”, he explained the ideal system ofieation which leads to insure a happy and
just State. For Plato, education is the chief me¢thforeforming both the individual's character
and the State. He said that “education is an inabpe part of the art of politics.” For Plato,
there are three distinct abilities for all humarings. They are, appetite, spirit and reason of
intelligence. He accepted that true knowledge i $hme in every place at every time.
Education like truth should be unchanging.

In the RepublicPlato said that:

“Education would help bring about a world in whictdividual and society are moved as
far as they are capable of moving toward the gozod."

He described his educational ideal & Bepublic, one of the most notable works of
Western philosophy. His Republic describes a madeiety, or republic, ruled by highly
intelligent philosopher kings. Warriors make up tepublic's second class of people. The
lowest class, the workers, provides food and theeroproducts for all the people. In his
educational system, each class would receive ardiit kind of instruction to prepare for their
various roles in society. He explained the ideatesyn of education which leads to warrant a
happyand just State.

Aristotle, (384-322 BC) was the Academy's moshprent student. He holds that the
aim of education should be to make man virtuous. prgposed to give training for the
development of an individual. The program of tragishould consist of literature, music,
gymnastic and the like. For him, education is @eStaatter and should be controlled by the
State. The State should apply education in orddet@lop citizens who could defend the State
and make it better.

! Theodore, Brameld. (1965) Education as power. Mevk, Fawcett Publications, P-13
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Aristotle's 'Politics' is directed to a considaratof issue in education. Some questions
of Aristotle remained unanswered. What should ke dharacter of public education? How
should young person be educated? He suggeste@dhaation should be based upon three
principles; the principle of golden mean, the pipie of possible and the principle of the
becoming.

For him,

“Good education helps to achieve the golden meahtla@reby promotes the harmony
and balance of both soul and bo&y."

He believed that humans are the oréatures endowed with the ability to think, their
purpose is to use the ability. In fact, the propenspective is the golden mean, a path between
extremes.

Thomas Hobbes (1588-1679 AD) was a British mog#ntosopher who takes great
interest in education. This interest led him tougrthat the ruler should have right to determine
the kind of education fit for his subjects and thikject must accept the educational system set
up by the ruler. According to him, education is asfethe absolute rights of the sovereign
power. It will serve to strengthen the State arerdfore should be watched carefully and
controlled at all times. Every child should beried in order to serve the State better.

John Locke (1632-1704 AD) was a British philosapbieducation and his treatise *“
Some Thoughts Concerning Education” is still reathwnterest and profit by student of the
philosophy and history of education. For the depelent of the mind, he studies deeply and
raised some ideas such as trust in God, politemeasling, memorizing, writing, drawing,
foreign science, social science, method of studithe art of teaching in education.

Jean Jacques Rousseau (1712-1778) was a Frencskophier. He was famous for his
work, 'Emile’ which is dealt with educational idedisvas widely read and studied by scholars
interested in education. His work 'Emile' statedt tHPlants are improved by cultivation and
men by education.” For him, education comes toramfnature, from men or from things”.
The education of nature can make to develop mewsltfes and organs. His 'Progressive
Education Movement' shows the importance of edacati Western society.

Friedrich Froebel (1782-1852 AD) was a Germangduipher. He was the founder of
the first kindergarten. He said that,

“The primary educational methods focused on g#tggs and gameg.”

He accepted firmly that the nature of the childswaod and that it should be allowed to grow
naturally. Education was a process of permittind araking this natural growth of the child.

He called his school the 'Kindergarten', the garmfechildren. The teacher should permit and
help the children to grow, just as the gardenepséte flowers to grow. In this way, society
recognized the necessity of education for its pruegen.

For John Seiler Brubacher (1898-1988) in his boaknely “The Challenge to the
philosophize about Education” discussed some entunzdtproblems in American education.
His attempt is to make the students to broadererhasic and more important considerations.

Some argued that philosophy of education is netded because there is education
concretely. In fact, the study of philosophy of edliion is overdoing. It is completely false.
Again, philosophy of education makes criticism,leation and comments on education so that
education and educational thought have been deselop

! Ozmon & Craver (1986) Philosophical FoundatiofEdfication. London A bell & Howell company, P.4
2 .
Ibid., P.51
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So, education philosophers and their interest ucation, their effort for the rise of good ideas
in education, their valuable suggests lead to dgvébr the citizens and society. Therefore,
philosophy of education is necessary, useful amqbntant in a country. Besides, philosophy of
education makes the student to examine his cutrehéfs dealing with education. If the
students read philosophy of education criticallygering its meaning for education and for
himself, he can find its vital. Vice-versa philobgpof education becomes a strong subject due
to education.

Therefore, it is required and important in acadefiald of study. Most philosophers
are interested in philosophy of education and empththe nature of philosophy of education.
They wanted to know what should be taught the yamtyhow should be taught? In this way,
education becomes a major concern of philosopmallyi, philosophy of education develops
from Greek period to contemporary period. By dep&#lg new thought, traditional ways of
education must be change today. Philosophy of d¢mucean guide to develop the new ways
of education. Therefore, philosophy of educatioméeded to have the new fashion of the
educational progress.

The Importance of Philosophy of Education

The importance of philosophy of education is disertlated to the question why study
philosophy of education? Most philosophers inte@ghe nature of philosophy of education.
They attempt to answer some of the ultimate questmoncerning education. They seek to
establish the principles of educational system taat be used in directing the educational
progress. They hope to find answer to such quesiinWhat is education? What is the
philosophy of education? What are the proper eadeducation? What means should be used
to attain these ends? What is the relationship éetvscience and education? How should the
curriculum materials be selected? What should ke dharacter of public education? Is
academic freedom necessity? Etc.

Therefore, the study of philosophy of education banan exciting and challenging
venture. It shows to encounter some of the grestscf human thought. Besides, the function
of philosophy of education is to dig up and brimgat into the light for critical examination of
the assumptions which are made about education.

Most educational philosophers are explained théwartheories for the educational
problems. By studying the various problems, phipdgoof education can also guide about the
human nature, intelligent, virtue, morality, soditd and so on. In fact, educational philosophy
is not only a way of looking at ideas but also edrhing how to use them in the best way.
Therefore, philosophy of education is one of thal\sources of human culture.

Traditionally, education is a civilizing aspect thfe nations. For a sound education,
each nation needs must have clear philosophy ofagidum. Philosophy of education can also
guide to solve the educational problems, the naitikmowledge, learning, teaching and so on.
If there is no philosophy of education, educatiosydtem will lack the development of mind
and body of citizen. To be successful, an educatiphilosophy should be consistent with the
educational thought and practice of the country. t8e philosophy of education is essential
field in philosophy and pivotal to the teaching dearning process.

Conclusion

Education plays one of the basic activities of peap all human society. Especially,
the more emphasis on education, the more develapedivilized the nation. In order to build
an advanced society, education is one of the reau@nts in the field of human rights.
Although most philosophers explained many definitmf education, the main point is that
education is to cultivate the intelligence, knovgedand to know the right conception of
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human excellence. So, education can contributéd@owtelfare of the society. Education can
give people the high position of intelligence ame tinvaluable knowledge. Education is
necessary to live in a good, dignified and civitiziée, no doubt.

In fact, education is learning to think for ones&lévertheless, education is teaching —
learning process and process obtaining physicalsairtual development. Both Western and
Eastern philosophers explained the importance o€&ibn and philosophy of education from
their own stand points. The problems of educatientkemselves of a philosophical character.
In laying down educational policies it is necesdaryirst consider philosophic problems such
as (i) the nature of a good life which educatioawsti lead, (ii) the nature of human being who
is to be educated and(iii) the nature of societyabise education is a social process.

Philosophy of education is the study of educatimmfthe philosophical point of view.
Indeed, philosophy of education can also help teesthe educational problems well. It can
describe about the nature of man in this worldsualknowledge, values and the good life.
Furthermore, philosophy of education is concernétl the theory and practice of education.
Philosophy of education is a philosophy about etlocalt is concerned with issues of how to
nurture the intellect as well as the moral charaofethe youth. In fact, both Western and
Eastern philosophers are indicated the basic reapeint of philosophy of education and
opinion of education. Therefore, the concepts afcatlon and philosophy of education are
very important in educational society for individllite as well as the progress of nation.
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Origin and Development of Democracy
Wai Wai O¢

Abstract

Democracy is loved by most people in the world gxdabe royalists, tyrants and terrorists,
autocrats, militarists, and communists. Some sgtsahnd communists modify their concepts
with democracy such as democratic socialism, deatiecrcommunism, etc. To achieve
democracy, there are many evidencesof challengexcénjfying their lives individually or in
mass. For example, the French Revolution, AmericRevolution, and English
PuritanRevolution emerged for the achievement ohatgacy. The French Revolution had
failed to build democracy against monarchy but thmerican and the England had
obtainedvictories for democracy. After American Bletion, the Americans could construct the
constitutional government first in the world as wels the English could set up the
Constitutional Monarchy first in the world. In thimper, the origins of democracy in the east
and west, and development of democracy had beeaorilbed by using descriptive and
evaluative methods.This paper will contribute toogle to acknowledge the values of
democracy and to protect it.

Key words: Direct Democracy, Representative Democracy,amples Rule.

Introduction

Aristotle said that man is a social and politicainaal. Man cannot live alone for his
existence and survival. In order to survive his lie needs foods, drink, clothing and resident.
He must fill those requirements of his existence, 8hether he wants to relate the other
persons or not he must relate them who producee tphgsical materials of foods, drinks,
clothing and resident which are necessary for xitence. The other human beings also relate
mutually for their survival of life. Thus, men’s nual relation andcommunity naturally occur
in cultures.

But, man is an egoistic and freedom-loved persdmsé& characters are man’s natural
instincts. So, whenever the opportunities arosehas desire to fulfill and enjoy his egoistic
impulses and freedom. Like him, other persons atbmpt to fulfill their egoistic desires and
freedom. Then, there will be antagonism and the manity will become unstable and
unnecessary evil events will follow consequentliy.tie people can control their ethical
behaviors; in other words, if they can control thejoistic greed, hatred and ignorance the
community can save its stability. But, no one caargntee to control men’s greed,hatred and
ignorance.Men will inevitably enjoy opportunitieiwh are arisen by their urge of ego. So, in
order to control men’s extreme egoism and desgetdmmunity needs a powerful person who
can control and guard the stability and peace®ttdmmunity.

Thus, the community automatically demands to chainge the ethical and social
situations to political situations embedded by tpmdi power. The men search for a person who
can govern their community in peace and securibenl they see the elder of their kin and
they appeal him to guard the community.And by da@ongthe members will offer him a kind
of share of foods, drinks, and clothing in returhus, the system of chieftain ruling came into
being in history. That system hadbrought the comitimamn fair and just situationsfor a long
time.

However, when the post of chieftain had been aeckepticcessively by his elder son
when his father died, it became as a custom auwitiom. When a long times later, from that
tradition of successive acceptance of chieftaint,ptb& monarchy system became rooted in
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history. From the monarchic system it developed mibsolute monarchic system and people
had been lived under the rule of absolute monar€hgugh people lost their freedom totally
under the absolute monarchy, some monarchs hadrgoaal characters and could govern the
community in fair and justice. So, people had §atisunder his rules. However, when people
meet cruel monarchs, they could not bear theirlteseand made revolutions often. When the
kings’ cruelties came into extreme, the ministezthcbned the king and governed the country
by themselves with association last of all. Thinem the monarchy aristocracy (rule of
intelligent group)came into beirg.

The government of aristocracy could keep the cquwell at the beginning but later
the aristocracy changed into oligarchy becausetiwegersons took place into it. When the
oligarchicsystem could not govern the countrywedltits came into the political field. The
courageous civilian abolished the oligarchy andedulthe country by himself. Thus,
aristocracy, oligarch systems ended and tyrannyrgadein history. The tyrants had ruled
nearly one hundred years in Greece. The tyrannyeas cruel than those of monarchy and
oligarchy.

Thus, people reconsidered their past history ofeguwments. First, state power was
vested in the monarchs and the monarchic goverrantead been good at the beginning but
ended with evil doings. Then, the state power hadnbcaptured by the aristocrats and
aristocracy had been existed. That system had &lsengood at the beginning but end with
evil doings. After then, state power had been rdbbg the tyrants and tyranny came into
being and tyranny also had been good at the bewjnbut it ended with cruelties and
bloodsheds in history. So, people decided thastat power should not be handed over other
persons or group but they themselves would hadehdt they would govern their affairs. Thus,
people’s authority in government came into beinghistory and it is called “Democracy”,
meaning “People’s power, People’s Rule”.

Thus, the first American President, Jefferson aefidemocracy as “Democracy is the
government of the people, by the people, and f®people

In this paper, democracy has been presented imutis. In the first unit, meaning and
kinds of democracy are described and in second angin and development of democracy
has been portrayed by east and west thoughts.

In this paper, descriptive and evaluative methods applied and this paper will
contribute the people value and knowledge of deawycr

Meaning and Kinds of Democracy

Democracy is a form of government in which the canmeople hold political power
and can rule either directly or through electedresentativedt is derived from the Greek
words demokratiz, demos (people) andkratos (rule) “rule by the people”. It is a form
of government in which the people have the authdoitchoose their government. In political
system, there are freedom of assembly , freedospeéch, freedom of voting, equality and
right to life, etcThus, Democracy meansystem of government where the citizens of a state
exercise power to rule the state, either directlyhoough electing representativ@enerally,
there are two kinds of democracy: direct and repridive. In a direct democracy, the people
directly think and decide on legislature. In a egemtative democracy, the people elect
representatives to think and decide on legislatiexecutive and judicial affairs
in parliamentary and it is calld®epublicin another name

! Gettell, Raymod G. (1961Mistory of Political Thought London: George Allen & Uwin Ltd. p.34
2 W. Phillips Shively. (2014)Power & Choice: An Introduction to Political Scienc&JK: 14" edition.
McGraw-Hill. p.39
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Origin and Development of Democracy in the East anthe West Cultures

The essence of Democracy is the governmental sysited by the people’s power.
When the meanings of democracy and its sourcegsarered they can be found in the ancient
cultures of China and India. Their contemporaryiemicOriental cultures such as Hebrew,
Egypt, Assyria and Persia had been ruled by théoaad despotic monarchs. The monarchs
were considered as the agents or descendants gbttseand were worshipped by the people.
Thus, there had been ruled by theocratic goverrsnehtowever, Hindu and China cultures
had separated religion and politics. The kings weteworshipped as gods.

In the Chinese culture the sources of democracy lmarfound in Confucius’ the
political thoughts. In the writings of Confuciusplical ideas were not only democratic but
also revolutionary. Confucius had taught equalityoag men and right to revolt the cruel
kings. Confucius said that as for government, thare the three requisites: they are:
“sufficiency of food, sufficiency of military equipent, and the confidence of the people in
their ruler”. He said that the most important ig fpeople’s faith in their rulers. This is the
foundation of the state and it cannot exist withiduAccording to Confucius, government is a
tool to bring out the best of its people. Governimisresponsible for the well beings of its
citizens. In order to properly carry out its raf@vernment must be looked upon by its people
for leadership and be respected. It must not losdaith of its people.

Mencius also said that “the most important elemiena state is the people; by
observing the nature of the people's aspirationdeaen the will of Heaven. It means that
people’s desires are identical with the will of Mea. Those evidences show the people’s
authority in the rule of the state.

Democratic thoughts are most obviously to be foum#iindu’s political thought and
Buddhism.As early as the fourth century B.C. a Himtnpire was established. In contrast to
the other Oriental political systems, the Hinduestavere not theocratic. Religion in India did
not dominate politics. The state was independehdeeaeligion.

According to Hindu political thought, the ruler agperson was subject to restraint and
responsible to punishment as similar with everyeotindividual. Though the king was
possessor of sovereignty if he behaved as evil sdoerjustice or if he had abuse or
mistreatment the possession of this power was dangelf he acted wisely, it was the greatest
deal to the people, but if he exercised it thowagdlly or arbitrarily, he was himself responsible
to removal and punishment. Hindu political thoughlivocated active resistance to arbitrary
authority. They justified revolution of the peopléne of their greatest political writers said
“the unity of opinion possessed by the many is npoeerful than the king. The rope that is
made of many threads is strong enough to dragdhé |

Thus, Hindu's politics set up limited authority kihg and not absolute monarchy. It
favored a system of checks and balances. Many Hardters upheld democratic institutions,
popular assemblies, communal undertakings, andopafsliberty. The ideals of human
brother-hood and of personal equality were freduemtpressed.

The democratic thoughts are obviously to be founthé Buddha'’s teaching at the fifth
century B.C. The seven rules apaeihaniyaof the Licchaviwhichare based on democracy
characters and they will increase the well-being kingdom. They are as follow:

The seven rules @parihaniyaof theLicchaviprinces

1. Consultation in a body (conference for exchangafofmation and advice)
2. Acting by consensus



Pyay University Research Journal 2019, Vol-11, No.2 147

3. Behavior in accordance with the law Respect for dldenonishments of superiors No
oppression of women

Respecting the rites of the spirit guardians ofttlvens and villages

Protection for the monkhood

ok

The meaning of thedparithaniyd is “what cannot be diminished or destroyed”. dinc
be said that the rules @parithaniyare the rules of progress. Among these elements of
progress, that which is callsdnnipatathe rule of the assembly; that which is cakednagga
on the conduct of business in agreement is the $ggéem known as “democracy”.

Democracy, the rule of people in fact began with tevelopment of civilization
though most of the scholars regarded its beginhad@ybeen in Athens city-state of the ancient
Greek civilization.

Before the civilization began, human beings hadnbéeed under the helpless
conditions without peace and security at that gii@iage. The principle of might is right had
been influenced. So, in order to escape those ttonslimen began to search for a leader who
could protect their lives. The people elected dédeas chieftain in their kinships and appeal to
guard them. In return, the people promised him fferdoods and drinks as a share from
theirpossessions but at a time when the chief hekiel his duties they would elect another
person in that position; in Myanmar term he maychied ‘MaharThamata Mih Thus, the
rule of chieftain system had been existed for altmes. When the chieftain had died his
elder son continued his father's duty. When theesirpassed, it became a tradition and from
that hereditary succession of the post the monasgisyem had been rooted in the ancient
cultures.Thus, it may say that human beings’ cafiurad begun with Democratic character.
However, the beginning of democracy had been héstity recorded at the Greek city-state of
Athens in 508-507 BC.

Athenian democracy took the form of a direct deraogy and it had two distinguishing
features: theandom selectionf ordinary citizens to fill the few existing govenent
administrative and judicial offices, and a legistat assembly consisting of all Athenian
citizens. All eligible citizens were allowed to sfgeand vote in the assembly, which set the
laws of the city state. However, Athenian citizapséxcluded women, slaves, foreigners, and
men under 20 years of age.

Athenian democracy was not omlirectin the sense, decisions were made by the
assembled people, but also thest directin the sense that the people through the assembly,
and courts of law controlled the entire politicabgess.A large proportion of citizens were
involved constantly in the public business.

A citizen participated in the assembly, which wias supreme organ of government.
More than ten times each ear citizens over twerdy together to consider the state of public
affairs. Decrees of this assembly were law and rsagied action taken by the Council of Five
Hundred or by the magistrates.

The Council of Five Hundred was a body represerdgat character. Members were
nominated by local districts. Five hundred weresamby lot to serve for a year. As the
council was to represent the people the theory twas“each is ruled by all and in his turn
each rules over all.”"Powers of the council includealse associated with the executive branch
of government.

Associated with the council wellgoards of magistratescomposed of ten members
who were chosen from each of the ten tribes. Sulrhirastrative powers as they had were
severely limited by the assembly, the council, tredcourts.
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More favorably situated was the Board of GenerHigs group of ten military leaders
held a special place in Athenian society. Its memheere elected directly by the citizens.
Legally, its powers were restricted to purely naitit matters.

Roman Republic Politics

As in the Greek cities, the general tendency inyeRome was toward a more
democratic form of government. About 500B.C., vilie expulsion of the last king, a republic
was established; and for two centuries the patriciand plebeians carried on a contest for
control of the state, the result of which was th&dn of the two classes into a common citizen
body, having equal political and civil rights. Thiil and military authority of the king was
vested in two consuls elected annually bydbmitia centuriataOther magistrates, such as the
praetors and the censors, were created later it asghe administrative and judicial functions
of the consuls. Besidesin time of emergency prowisivas made for the temporary
establishment of a dictatorship. At first only peiins were eligible to these offices, but the
plebeians worked steadily to secure admission. kif@antheplebeians created their own
assembly, theonciliumplebis and chose their own officers, chief of whom wias tribune,
who had the right to intervene on behalf of thegbe@nd to veto acts of the consuls.

As the two classes were gradually amalgamatedpliteeian organs were fused into
the government of the city. The plebeian assemiilyy name changed to tlwmitia tributg
became the chief law-making organ. Teemitia centuriatachose the consul, held them
responsible for their acts in office, acted as fihal court in criminal cases, and decided
guestions of peace and war. The old patricamitia curiatasurvived only as a formal body
in control of certain religious matters. The Senatwvever, retained its aristocratic character
and came to be composed of those who had heldadigtinistrative office. While in theory its
functions were advisory only, in practice it exeed large powers: the regulation of finances
and of political and social privileges was in itand, and through its control of foreign
relations and of dealings with the allies and vgitiibject nations, its powers increased with the
growth of the empire.

After the conclusion of the challengebetween pianis and plebeians, the satisfactory
workingswere followed by the republican governmtnthe city. And then the attention of
Rome directed to the expansion of foreign terr#eriThe golden empire of Roman was
distinctly arisen in the world history. However,vihnanuch glory and fame it had last of all it
had been collapsed by the attack of its enemiesugdthits material achievements were fallen
down, the system of republic government which hadnbconstructed by the Romans was
distinctly recorded in the history of world.

After the fall of Roman Empire, the Medieval Agen@into being. In that period, the
Scholasticism had influenced and the state had bedar the authority of the church. Thus,
political authority had been seized by the churth there had not been democratic elements.

In the Modern Periods, the state and church hadratgd. In that period, the political
thoughts had advocated the values of humanity, humeangs’ equality, fraternity and liberty.
Especially in France, under the evil restrictiorabfolute monarchy, the political philosophers
such as Rousseau, Voltaire, addntesquiebad emerged and they launched the slogan of
“Equality, Fraternity, and Liberty”. That slogancheen a searching fire for blast of French
Revolution in1789. Consequently, the absolute nmonarhad been abolished by the
revolutionary group and they set up people’s as$emb democracy. But, it was not
successful and Napoleon’s military dictatorship haden at last.

However, the American Revolution (1765-1783) hakieaxced to build democracy.The
Americans could construct the constitutional gowsent in the world firstly. In their written
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constitution they put in individual rights, freedaand right to people’s revolution if it were
unjust government.

In England, during the period ofpower struggle hesw king and parliament, the
parliament had triumph over the royal palace. kt theriod of power struggle, two opposite
social contract theories of Hobbes and Locke amgokeatobbes’ theory stood on the side of the
king’s power but Locke’s theory was on the sidepebple representative assembly. Due to
those social contract theories democratic elemaintsday were born. If those theories were
not appeared no historical recorded democracyds#yt@ould be occurred. The social contract
theories described the state of nature, naturhtsigf human beings and exchanges of natural
rights and guarantee of people’s security and peace

The famous social contract theories which laid ddasic of democracy are those of
Hobbes, Locke and Rousseau. What are containé@im should be studied.

Thomas Hobbes’ Theory

According to Hobbes, man is living originally inséate of nature without the benefits
of government. Individual egoism and the goal df-geeservation controlled all actions. It
was a period as “solitary, poor, nasty, brutistd ahort.” During this period, nothing could be
just or unjust because there was no law or notforgbt and wrong. There was only “force
and fraud”.

Such a condition might have continued indefinitekcept for two factors inherent in
man —reasonandfear of violent death. Man's reason discovered that @des more utility
than war, and fear of violent death brought mamassns into line with his reason. Men
agreed to two fundamental rules which are prerégsisf peaceThe first is that “every man
ought to endeavor peac&he secondis that he must “be contented with so much liberty
against other men. On this basis it was possiblarfen to agreement together one with the
other, to establish a sovereign force to whom attarity was transferred. This force might be
one man or a group of men. Its only essential cterstic was that it be all-powerful. The
person or body who received this power was agreeamah was consequently above it. This
left him free to exercise an unlimited power whadhuld not be taken from him. Thus, Hobbes
stood on the side of the king's power.

Locke’s Theory

In contrast to Hobbes, Lock stood on the side oé tharliament's people
power.According to Locke, the original stat of matwas one in which peace and reason
prevailed. It was pre-political, but not pre-sociklwas not lawless, since men lived under
natural law. Under the law of nature all men wegea and possessed equal natural rights.
Locke defined these ahe rights to life, liberty, and property. Of these three, property
properly came first and was the most important.keobelieved that the right of property
included the right of man to his person and thé Was the basis of his rights of life and
liberty.

In this natural state, there was absence ofagrngement. And to what constituted the

law of nature and of any judge to settle is dispufiéhe inability of the individual to maintain

his natural rights against injustice, led to ura@ttes which became intolerable. Accordingly,
the individuals, by means of a social contractmied a body politic, giving up their personal
right to interpret and administer the law of natureeturn for a guarantee that their natural
rights to life, liberty, and property would be peeged. The contract was thus specific and

'Sabine, George H. (1963).History of Political Thought.New Delhi: Atlantic Publishers. p.67
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limited. Moreover, the power given up was not vesie a single man or organ, but in the
community as a whole. Even the sovereignty of tbétipal community, or state, was to
protect natural rights for the people. Thus, Loskgocial contract involved the necessity of
majority rule. Each individual surrendered to tleenenunity his right to execute natural law.
Hence, the minority must be bound by the will oé tmajority, who might use force if
necessary.

Locke viewed the legislature in which people reprng¢s are involved is the supreme
organ of government. Behind it, there stood thamainity, which retained its natural rigHts.

Jean-Jacques Rousseau’s Theory

The theory of Rousseau was based upon the conoepti@ pre-political state of
nature, in which men were equal, self-sufficiemtl @ontentedTheir conduct was based, not
on reason, but on emotions of self-interested atyd With the progress of civilization, evils
arose.The division of labor that followed the developrhenf the arts and the rise of private
property created distinction between rich poor thrake down the happy natural condition of
mankind. Rousseau taught that reason was the outgrof the artificial life of man in
organized societyThe “noble savage” was Rousseau's ideldie state was an evil because it
was arisen by inequalities of men.

Rousseau held that each individual gave up alhaisral rights to the community as a
whole. Each person in the state gained back ui@eprotection of the state the rights he had
given up.According to Rousseau, the will of eadhvidual was combined into a general will.
The general will corresponded to the common inteskall members of the community.

The acts of the general will alone were proper lawesvs, therefore, must deal with
general interests and must come from the people distinction between state and
government was consistently pointed out by Rousgeau

The state was the entire body politic, manifestisglf in the supreme and sovereign
(ruler) general will. In the government includec timdividuals chosen by the community to
apply the general will (people will).

By means of political thoughts of Locke, Rousse¥altaire, Montesquieu today’s
democracy has been born and world people enjoyahes of democracy.

Conclusion

When the origin and development of democracy is sarized, the knowledge of
democracy is not unfamiliar to the people becabsegbverning system of cultures had been
started by democracy when it is studied in deptithBnost of the east and west communities
began with democratic system. In China, the elesmnehtdemocracy had been described by
Confucius’ thoughts in larger amount.In India, Hirgl culture and Buddhism had portrayed
about democracy in the early human beings’ comramiHindus’ MaharThamata Mirin
Manuasaastrasand the Buddha's teaching tife seven rules oAparihaniyaf the Licchavi
princes are very well-known.

In the western cultures, the governmental systach lbeen started with chieftain rule
since the cultures developed. But, by the recoldstbry, Athens had been called father of
democracy and Athens had carried out direct demgdrathe world. At the age of Rome,
indirect democracy (representative democracy) daRepublic system had emerged. Thus,

'Sabine, George H. (1963.History of Political Thought.New Delhi: Atlantic Publishers. p.87
“Sabine, George H. (1963.History of Political Thought New Delhi: Atlantic Publishers. p.131
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today there are only two kinds of democracy suchdiesct democracy and representative
democracy (Republic).

In modern period, the practical application of demagy is American Revolution and
Puritan Revolution (the power struggle of king aadliament).

After the American Revolution, the Americans couttinarkable reveal the “Written
Constitutional Democracy” first in the world. Afténe Americans, other Europeans countries
of the world followed the American System of Writt€onstitutional Government, which is
written with people’s agreement.

In England after the triumph of the parliamentaaytp over the king’'s authority, they
established the “Constitutional Monarchy” first the world. Today’s there are many
constitutional monarchy, which the combination afl@mentary democracy and monarchy. In
that Constitutional Monarchy, legislative power hgld by the parliament where people
representatives are involved and the king has weepan that matter. The king posits as a
figure head of the country. The countries whicheaadlthe traditional monarchy have applied
the Constitutional Monarchy; the distinct countries todays which hold that system are
Thailand and Japan.

Todays, the most popular and leading country whiolds the democracy is well-
known the United States of America. In America, r¢hare two competing parties of
“Democratic and Republic”. The logo of the Demoirétarty is horse and that of the Republic
Party is elephant. The people directly elect the@sident from those two parties. The election
is held four years in once. The elected presidarss@sses the administrative power, the
congress in which both elected Democratic Party bemand Republic Party members are
included. The congress possesses the highest mdviegislation. The High Court possesses
the Judicial Power. Thus, in America in order téegaard the justice and to be checked and
balanced of power they separated the state poweAministrative Body, Legislative Body,
and Judicial Body. American has been known as e@al icountry in applying the democracy in
the world.

Acknowledgements

| wish to express my sincerely thanks to Dr. Auaugng Min, Rector-in-charge of Pyay University and
Dr. Thwe Lin Ko, Pro-rector of Pyay University ftineir kind permission to carry out this researclnigh to
express my gratitude to Dr. Kyaw Zaw Tun, Professat Head, Department of Philosophy, Pyay Univefsit
encouragement to do this research.

References

Bagshawe. L.E. (2004Rajadhammasangahaby the Yaw Mingyi U HpoHlainghe Sape U Publishing House,
Yangon.

Carlton Clymer Rodee. (1957ntroduction to Political Science McGraw-Hi Book Company, Inc. New York,
London.

Gettell, Raymod G. (1961Mistory of Political Thought London: George Allen & Uwin Ltd.

Phillips Shively.W. (2014)Power & Choice: An Introduction to Political Sciere UK: 14"
edition. McGraw-Hill.

Sabine, George H. (1963.History of Political Thought.New Delhi: Atlantic Publishers.

THE ANALECTS OF CONFUCIUS — Confucius on the propele of government.
file:///Social.political%20pdfs/Analects%20by%20CGocius. pdf



Pyay University Research Journal 2019, Vol-11, No.2

Emotional Intelligence and Moral Behavior
Mai Tin Moe Khaind, Zaw Hein Htet

Abstract

This paper presents the relation between emotiontalligence and moral behavior. The
research problem is “Why it can be regarded thadtemal intelligence plays a vital role to
develop moral behavior.” The hypothetical solutisrthat intelligence, wit, judgment and the
other talents of mind are good. But they may becerteemely bad and mischievous. Emotions
play an enormous role in the moral development,amprdgment, and moral behavior of
individuals.Kant holds that if a man's will is godus conduct will be good. The descriptive
method will be used to achieve the aim of the neteaAn evaluation will be made by the
principle of reciprocity. This paper helps us tadarstand the nature of emotional intelligence
and moral behavior. Moreover, emotional intelligedenefits people in ways such as, mental
well-being, social relationships, success, anddestdp abilities.

Key words: Emotional Intelligence, Moral Behavior, Good Will
Introduction

This paper attempts to find out an appropriate whgupporting moral behavior of
individual and society. In order to achieve the ,aiims focused on the two concepts such as
‘emotion’ and ‘intelligence’. Indeed, it cannot bieniable fact that eradicating the personal
feelings and emotions is not easy for most humamgsealthough they understand that human
intelligence can give the proper guidance to beathogood person.

With regard to emotion, there are good and bad iem®tBad emotion is the emotion
which can motivate man to do bad conduct. As baddgct produces or generates bad
consequences or results, it contradicts human hagpj and leads to suffering. If one is
jealous of others, he is more likely to do bad ecandIf one is angry with others, he is more
likely to do harm. If one hates others, it is hBodhim to do good which benefits others. One's
emotion that motivates him to do what is not beagiafifor others is also bad emotion. In short,
emotions of jealousy, anger, hatred and being enttbbe pleased with another's success or
are joyful at other people's misfortunes are todgarded as bad emotions.

Otherwise, good emotion is emotion which can ma#éivaan to do good conduct. As
good conduct produces or generates good consequamceesults, it can lead to human
happiness. If one is able to cultivate loving kieds, his mental, verbal and physical actions
are more likely to be actions that produce commoodgof society in which self-interest and
public-interest are balanced. Emotion which is @onitant with loving kindness is to be
conceived as good emotions. Similarly, emotion Wwhi& concomitant with compassion or
sympathy and joy at another's success can motpeiple to do good deed that leads to good
consequences. Hence, loving kindness, sympathypassion and joy at another's success are
good emotions.

It is accepted that both good and bad emotionga@ameerned with human nature, and
people are required to cultivate good emotion anddcrease bad emotion as much as they
can. In other words, even if people are unablestbave bad emotion totally as it is human
nature, bad emotion should be controlled by irgetice in order not to be motivated to do bad
conduct.

Good emotion and bad emotion can function or sexvegood will and bad will
respectively. However, whether one can cultivatedgwill which is associated with good
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emotion depends on his social environment. Thisnsi¢hat ne who lives in good soci
environment is more likely to cultivate good wikdause he is influenced to some exten
his good social environment. On the other hand,vane lives in bad social environment
face some difficulty when he tries to cvate good will. This is because bad so
environment may affect him. This shows that onbibtgto cultivate good will is more or les
determined by his society which is ethically goodad

Negoebie Eosibve NEGATIVE POSITIVE
EMOTIONS EMOTIONS

==
+

O\ NEGATIVE FOCUS POSITIVE FOCUS

Figuresl and 2 (Positive Emotions and Negative Em(s)

/

It is necessary for an individual to make not ohlynself or herself but also one
society ethically good. If he is able to do so, banduct will be ethically and social
acceptable. This implies that in a society in whibh majority of people ¢ not value or
appreciate what is ethically good, and distingwigtat is social from what is ethical, one w
lives in such a society, even if he wants to doething ethically and socially acceptable, n
not be free from the influences of an ethicalad environment. Perhaps, he may regard !
is ethically bad as good. So, it is clear that mdividual as part of society is ethically a
socially responsive.

For an individual, it is necessary to understarad &#m ethically good society cannot
built if an individual is unable to distinguish bad dimos from good ones and good will frc
bad will, and that an individual as a member ofietychas ethical and social responsibility
obligation to contribute to the welfare and stapibf a society.To know one's ethical ar
social responsibilities is to have not only ethicahsciousness but also social consciousi
Having ethical consciousness and social conscigsstepends on an understanding the ro
emotional intelligence.

Moreover, theability to distinguish good emotion from bad ematigood will from
bad will depends on human intelligence by which ocae know what is the cause of an act
and can predict what sort of consequences itlealll to. With the help of the intelliger, one
can know that he needs to cultivate good will, geatbtion, to do good conduct which w
lead to good consequences.

It is found that intelligence and emotions arepemtal. Although they are different a
opposed to each other they are inteted and interdependent in human nature. M
behavior depends on a proper balance between ematid intelligence of an individual.
Western traditions,there are many teachings thatiemal intelligence should be emphasi:
so as to make people a rabbeing since theGreek period. Daniel Goleman,atnor ol
"Emotional Intelligence" states that “Socrates' commands "know thyselfhés keystone ¢
emotio?al intelligence. It can be said that "kndwself" is the awareness of one's c
feeling:

!Daniel Goleman.(1995Emotional Intelligence. New York: Published in the United State and Canpdé
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Moreover, many philosophers have come to realiz#¢ buman moral behavior is
motivated by emotional intelligence.Thus, peopleuwti find out the ethical way which leads
to happiness, by studying the role of emotionadlilggence. Under this heading, the significant
ideas of emotional intelligence and moral behaathrocated by Kant are discussed.

The Role of Emotional Intelligence in Kant's Ethics

Generally, emotions can be divided into positive aegative. Commonly, people are
influenced by negative emotions rather than pasiémotions. So people need to understand
the nature of negative emotions. Psychologist, D¥aans illustrates that,

Higher cognitive emotions include the followings:

e Love

o Guilt

* Shame

* Embarrassment
* Pride

* Envy

« Jealousy

Most philosophers acknowledge that positive ematiare love, charity and so on and
negative emotions are avarice, anger, envy andeligstAvarice is an immoderate emotion
where one fulfills one's own selfish desire. It daad to injustice, to lust for power and to
hardness of heart against one' neighbor.

Anger is the inordinate inclination to revengeisitontrary to patience and meekness.
At times it reaches the point of violence and furgyusing damage to others. Lastly anger can
degenerate into hatred and vengeance. Envy isrdestoover the good of one's neighbor. It
offends against brotherliness and magnanimity. ¥eeet of envy is regarded as evil. Lust is
the inordinate craving for sexual gratification aisdagainst chastity. It is considered evil
because the object itself is evil. Negative ematiomostly lead to evil.

Emotion plays a vital role in human life. Daniel I&man, the author ofEmotional
Intelligence” makes a discussion on the ability, which he calaotional intelligence.
According to him, emotional intelligence includedfscontrol, zeal and persistence, and the
ability to motivate oneseffThe feelings of human beings are very obvious. &vareness of
these inner states is called self-awareness byn@oleWhen Aristotle uses the term ‘character’
it is a characteristic which is required in morahduct. Self-discipline is the basis of character.
Hence philosophers since Aristotle have an undwigtg that the basis of the virtuous life is
self-control. A certain person who has good charaistable to motivate and guide oneself so
that one can control his or her emotions. The emnatiskill that urges to control appetites and
passions is called 'will' at one time in the weé#tnce, the skill of controlling, managing or
directing the emotions is necessary because itop@m up the way to empathy. Emotional
intelligence and virtue is the same thing. Kant'srah theory illuminates the connections
between morality and emotional intelligence.

According to Daniel Goleman, there are five key#:to
1. Self-awareness

'Dylan Evans. (2011Emotions, the Science of SentimemMew York: Oxford University Press. p.29.
2 .
Ibid., p.XII.
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Self-regulation
Motivation

Empathy

a kr wDn

Social skills
1. Self-awareness

If people are self-aware, they always know how tfesl, and they know how their
emotions and actions can affect the people ardug t

2. Self-regulation

Leaders who regulate themselves effectively ravelpally attack others, make rushed
or emotional decisions, stereotype people, or comjge their values. Self-regulation is all
about staying in control.

3. Motivation

Self-motivated leaders work consistently towardrtigeals, and they have extremely
high standards for the quality of their work.

4. Empathy

For leaders, having empathy is critical to managirguccessful team or organization.
Leaders with empathy have the ability to put thduesein someone else's situation. They help
develop the people on their team, challenge otiwas are acting unfairly, give constructive
feedback, and listen to those who need it.

5. Social Skills

Leaders who do well in the social skills elementeaiotional intelligence are great
communicators. They are just as open to hearinghbad as good news, and they are expert at
getting their team to support them and be excitemifa new mission or project. Leaders who
have good social skills are also good at managihgnge and resolving conflicts
diplomatically.

SELF-

SOCIAL SKILLS AWARENESS

Emotional ‘

Intelligence e

’ SELF-
MOTIVATION . A ’ REGULATION
\’%

EMPATHY
Figure 3 (Emotional Intelligence)

For Kant, good will guide human behavior. It seekpromote the good of others. It
does not promote emotional attachment and is fulh@cy and charity. The good will is a key
for human society. People should make a concefted & serve others, to seek and promote
what is good for them with great patience, kindnesal selflessness. Good or evil emerges
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from human will. He states that people should na& in accordance with personal desires. To
build good moral character, people ought to livad@eordance with the good will. To develop
a morally good character, people must have goot hécause human actions arise from
human will.

Human beings seek the highest good for themseNee is no one who has no desire
in the world. Thus, it can be said that the desirthe fundamental motivation of all human
actions. However, it cannot surely be known thagthbr all personal desires are good or evil,
moral or immoral. For that reason, people needligéace to control their extreme desires.

Human beings are considered as social beings becausne can live alone to survive
a variety of sufferings in their lifetime. Everyot®ok for the most appropriate way how to
grab hold of pleasure or how to keep away from paisuffering in their daily lives. However,
in search of the way to fulfill their desires, theyuld commit wrong action once too often.
Accordingly, ethics have emerged for human socsetgt give principles or rules for human
beings to harmonize among themselweghe interest of peace and development in human
society.

Furthermore, human beings, to better their life, always search for knowledge and
they had gained the knowledge through life expeserand reason. On the other hand, human
beings are commonly influenced by emotions. Theegfemotions are an integral part of
human behaviors whether one’s behavior is goodvir At this juncture, moral rules are
needed for controlling human personal or extremet®ms in order to be morally good
conducts to sustain social welfare. For that reas@an be said that morality and emotion are
intimately related. Human emotion involves physgi@l arousal, subjective experience and
expressive behavior. In psychology, emotion is englex state of feeling that results in
physical and psychological changes that influenbeught and behavior. Feeling means
anything that can be experienced through touchll ssight or any other sensory organ such as
the feeling of warmth, cold, and so forth. Chai$selberger states that emotions have been
defined as short-lived responses to events in tiviraament that involve changes in body
physiology, subjective experiences, and expressimviors.

Emotions are an integral part of human behaviommbiu behavior is considered as
conditioned by a person's understanding and wilhjae and intention. Extreme emotions can
cause great damage to individual and society. dfamopts extremely negative attitudes toward
another, then it leads to consequences such adreaid even violence.

No human being can live alone to survive and flietlurBut in seeking to fulfill human
needs conflicts arise and if they are not kept domuman life would be endangered. This
danger was foreseen by a few wise and thoughtiyplpenvho can give the suggestions needed
for social and moral rules. In this way moralityda@thics have emerged for human society.
Morality and ethics give principles or rules fomman beings to harmonize among themselves
or between one anotheiltne interest of peac@Nd development in human society.

Furthermore, human beings, to better their life, aways search for knowledge and
people handed down the knowledge they had gaimedigh life experiences and there took
the form of belief, traditional customs and religgofaith from their life experience for later
generations. But, as human beings matured intalidgt they came to realize that their
traditional beliefs can be evaluated. They leasnntike distinctions between truth and falsity,
right and wrong or good or bad. For Kant, moraldbetr depends on good will. Good will is
only the matter of leading one's life in the righdy. Thus, human beings should conduct
themselves in accordance with good will.

'Charles Spielberger. (200Bncyclopedia of Applied PsychologyWSA: Elsevier Academic Press.p.11.
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People are moral if they have the good will. Gelgraveryone wish for the good
things even though everyone cannot do the goodrectiTherefore, to make the judgment
about one’s action whether it is good or evilsiin needs of moral code or moral law so that
an act is morally good when it is in conformity kvinoral laws. For that reason, in order to
obtain the good things people need to understamahditure of human actions and how to do
morally good actions. Human actions are either greement or in disagreement with the
dictates of intelligence.

Human nature possesses subjective impulses, sl@sickinclinations. Human behavior
is motivated by non-rational elements. Moral bebagan only be motivated by good will. On
the other hand, Kant accepts that rational faccéty motivate people to have a good will.
Other things describe as good, such as poweranchthe general well-being, are not always
good because they can be used for immoral purpps$ieebperson who possesses them. So, a
good will is the only thing that is always good.rKatates that a good will is good not because
of what it performs or effects, not by its aptnéssthe attainment of some proposed end, but
simply by virtue of the volition; that is, it is gd in itself, and considered by itself is to be
esteemed much higher than all that can be brodghiteby it in favor of any inclination, nay
even of the sum total of all inclinatidn.

It can be understood that although a good wikmftloes not produce good effect, it is
moral virtue. Human will is good when it wills tlgood and only good will is good. Human
action is good or bad depending on the motivatibtheir action and not on the goodness of
the consequences of those actions. When actiondedeemined by reason, people are self-
determined because reason is human inmost naturen\Wne acts according to his desires,
feelings and emotions he is determined by the phenal mind, it does not appear in its own
nature.

Kant accepts that morals require freedom. Freedoself-determination or rational
determination. Moral determination is not extergalisal determination where reasoning,
deliberation, conscious and intelligent. In mora&tedmination people are not pushed by
external forces. In moral determination people sleoactions after conscious and intelligent
valuation, reasoning and deliberating every aspetite various alternative actions. People can
choose to perform a certain action. Choice is niadene's own self. Moral actions are self-
chosen. Kant accepts that actions must be performadcordance with a sense of duty. Kant
describes that a sense of duty is moral igent states that there is a fundamental difference
between inclination and rational desire. All actiequires both emotion and desire, but in an
action done from duty the feelings and desiresraienalnot empirical emotions and desires.
In fact, moral action involves a rational desikant does not accept that the foundation of
morality involve sympathy or empirical emotion a@sites. This emotion cannot give the kinds
of objective and universal principle.

Kant asserts that moral virtue involves not only #voidance of emotion but also the
control of what Kant calls “affects.” An affect &ssudden access of feeling, as of fear, anger,
or joy and people control their emotional affeggsr@tional power. He maintains that someone
lacking certain kinds of emotions; respect, love hafman beings, moral approval and
disapproval, conscience — simply could not be iamat moral agent.

Moreover, Kant regards conscience as distinct batim the awareness of moral
principle and from the faculty of moral judgmenthieh are the sourcesof the moral

! Immanuel Kant.(Thomos Kingsmill Abbott.(Trans,j2010). Fundamental Principles of the Metaphysics of
Morals. (A Penn State Electronic Classics Series PubtiogtiUniversity Park: The  Pennsylvania State
University Press.p.10.

2 |bid., p.53.
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knowledge that is to be implemented in the proadsself-examination. Conscious is one of
the moral feelings and Kant'’s principal theory ohscience is the process ofself-examination,
self-knowledge and self-judgment. In other wordmscience is a morally motivatingfeeling.

Concerning this point, Allen W. Wood states that tikeling of this kind that Kant emphasizes.
Kant distinguishes four distinct feelings that arisom pure reason: (a) moral feeling, (b)
conscience, (c) love of human beings, and (d) sfiecan be understood thatmoral feeling
consists in a feeling of pleasure or displeasutachéd to actions, either performed or
contemplated, and whether performed by anothers€ence as a feeling is the outcome of a
specific process of moral reflection.Kant regardsies of love and duties of respect as two
complementary classes of duties to others. It @aorulerstood that duties of love include not
only duties to benefit others.

From mentioned above, it can be concluded thatgssssy emotional intelligence
make people more efficient, productive, and sudokesm the workplace. Emotional
intelligence is often defined by the way people ocamnage their emotions. This can include
working well under stress and handling the relaiops. Kantian moral theory helps us to
better understand the nature of emotional intelloge Moral concern helps one to be
emotionally intelligent. Indeed, virtue, i.e., Kat virtue, and emotional intelligence are
closely intertwined concepts.

Conclusion

Living a good life depends on people's ethical kieolge. It can be said that some
emotions like sympathy, love, generosity, joy abther's success can mostly motivate people
to conduct themselves to benefit not only the axdmit also the other members of their
society. People are required to cultivate good @mnstin order to do good and this reap good
consequences which can be shared by all memberscty. People are required to eliminate
bad emotions with the help of intelligence so amd¢bieve peace and tranquility as well as
common good of people.

When emotions are regarded as the animal aspécodily aspect, these are bad so that
emotions must be eliminated from human life. Butewlemotions are regarded as nature or
being part of human nature, they are either goodadrin accordance with the way these are
controlled or used in the moral life. The aim of ralothought or ethics is to guide people
ethically and to make them understand what is gmolad, and right or wrong, and to give
them reasons of why they should follow or obseregahprinciples.

Moreover, it can be said that Western philosopdersiccept the relationship between
emotional intelligence and moral behavior. Spealfic this paper deals with philosophical
analysis and literature review or survey, focusamgthe role of emotional intelligence. It is
clear that, Kant, one of the Modern philosopherepts that only by using intelligence, can an
individual work out what one's duty was.It is foumdKant's ethics that good will alone is
good, regardless of good consequence or bad cazsegjwf an action. It is to be noted that
moral judgment depends on whether one wills thedgwobad. If one does his action through
good will, it is not necessary to examine whetherhsaction produces good or bad results.
Kant accepts that the only good thing is good will.

If everyone has a will and is able to neglect selfitered emotions, and impulses then
the society he or she is engaging will have sdmalefits. Such actions will open up the way to
compassionate, empathetic and altruistic sociegndd in some Western moral thoughts
especially Aristotle, advice is given to keep exteeemotion under the control of reason.

'Allen W. Wood. (2008)Kantian EthicsCambridge. Cambridge University Press. p.183.
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Life is full of many choices. People don’t alwayska the right choices or the right
thing. Sometimes people make a wrong decisionwraag choice. Learning to make choices
begins at birth and is a growing process. As huimgings grow and get older, their choices
become more important and become our patternshzivii@. Human action is sometimes done
by emotion alone. Thus, people should find out eétf@cal way which leads to the highest
good, by using their emotional intelligence. Emoébintelligence is the ability to understand
and manage emotions. People with a high degreenofienal intelligence know what they're
feeling, what their emotions mean, and how thesetiems can affect other people. For
leaders, having emotional intelligence is essefdiasuccess.
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