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KinnariKinnara Culture and Pali Literature
Tin San Ayé€
Abstract

The legendary birds known &snnarr andKinnara are famous both in Myanmar culture and in
other Asian cultures. Their shapes are usuallyrpgetl as a couple of mythical birds with the
human face and legs of birds while in other, theydepicted as two mythical creatures with the
head of horse and legs of birds. These artworksbeafound in most Asian countries such as
Myanmar, Thailand, Cambodia, Laos, Indonesia, Indiaylon and China. However, no
oneexactly knows whether such legendary birds healty existed in the world or not. Some
people believe that they are imaginary creaturesdoin legends only as there is no reliable
evidence for their existence. Despite that, ceriténature likePali described the existence of
Kinnarr andKinnara. Accordingly, some information about these legenddrds found inPali
literature will be firstly presented in this papeefore the cultural aspects of these iconic
representations are studied and revealed. In deimghe researcher will study the culture/
tradition of using the icons in Myanmar societywadl as that in global culture. The major aim
of this paper is not only to provide the readershwsome knowledge about the role of
KinnariKinnaras in Myanmar culture but also to promote mutual ustinding and friendship
between Myanmar whose culture is mainly derivednf@ali Literature and other countries,
whose cultures are also associated Wigh literature in one way or other.

Key words: KinnariKinnara,Pali literature, Culture
Introduction

The images of KinnariKinnara’, mythical birds are very popular in the field of
Myanmar culture. Myanmar people are likely to use images ofKinnariKinnara' either in
paintings or in reliefs (statues) to decorate d#fe kinds of buildings such as religious
edifices, residences and offices etc. These worksad depicting the couple of
‘KinnariKinnarz' mythical birds are very popular among Myanmar etyciBesides, on any
Myanmar writers, composers, and poets have alreathposed about these mythical birds in
different genres of literature suchas homilies jpymoems generic verses (Linga), songs,
dramas (pyazat) etc. Likewise, it is also found tha images ofKinnariKinnara’ birdscouple
playan important role in the culture of many Aseountries such as Thailand, Cambodia,
Laos, Indonesia India and China etc.

The meaning of KinnariKinnara' (What is meant by KinnariKinnara’

The meaning of Kinnara’ is given in Pali Myanmar Dictionary compiled by U
HokeSein. ThePali word ‘Kinnara’ is a compound word which is a combination of the t
Pali words, Ki'and Nara™. So the compound wordinnarZ means a strange bird like
creature with human head and torso.This wélidnari’ is a female bird.

P.T.SPali English dictionary interpretKinnar@' as a very fantastic creature which
forms a human so much so that one cannot cleastinduish it from a humahAccording to
Sanskrit English dictionary, the wordihnara'is derived from a Sanskrit wordKinnara’
which means an exclamation about its from ‘Is then?®

BallatiyaJitaka (Jataka No-504) mentioned the meaning of the wdfthhara'. In this
Jataka King Ballatiya went on a hunting trip in the forest and therefdund the couple of
mythical birds crying very sadly. Being amazed tairt very strange figures, the king said,

“Dr. Professor&Head, Department of Oriental StudRsgy University.
! HokeSein, U . 318

> PTS, 215

® MonierWillion, 282-283
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“Human likes creatures, | want to ask you a questiw¥hat do human beings call you? By
what name do know you? In reply to the king’s gisesttheKinnarisaid,” Human knows us as
Kinnargas because we have human heads and torsos altveugie a kind of bird,* In this
way, the meaning of the worHifinara) is given inBallatiyaJitaka.

The forms of ‘KinnariKinnara mythical birds

“According toVohiralinatthadpari” 2compiled by U Chein, it is learnt that there are
two types okKinnara, the‘'Saku+aKinnai' which has a human head, human face and the torso
of a bird with wings; and th&impurisaKinnai’ with the face of a horse and human torso.’
The images ofKinnariKinnara’ mythical birdscouple are always depicted as hggolden
tail feathers, wings, necklace, girdles or belt®aks like garment decorated with floral
arabesque and ear tubes.

Human head, humn face and the torso of a bird wiitlys The face of a horse and human tors
Different species ofKinnariKinnara’ mythical birds

Many Jataka stories mentioned th&innar@as inhabit at the Himalayas, high and
deeply forested mountain ranges in the northerngidndia?®

MahakunzlaJataka(No-536% mentioned that there were many specieiioharas such
as DevaKinnadg, CandakKinnati, DumakKinnar, Dandan@navakaKinnai,
KontisakunaKinnad, KannapivuranaKinnat: etc. TheDeva Kinnatwas somewhat celestial
being born ofCatu-Mabhirgj celestial abode while tHeuma Kinnattwandered among trees in
the forests to seek fruit, blossoms and pollensthieir food source. On the other hand, the
DandanznavakaKinnafiwith the human face wandered the forest holdingkstand speared
in his hands to seek food. TK®ntisakunaKinnaican make pleasant and melodious cry like
karaweitsand sours cranes. THannamgivunaKinnarzhad huge ears each of which was large
enough to be spread on to the ground. He mightadpome of the ears on to the ground to
sleep while he used the other one to cover his lsdy blanket.

The capabilities of theKinnariKinnara (mythical birds)

According to the descriptions dfitakas it is learnt thaKinnaris(femaleKinnaras) are
so attractive and dainty that human being admeentkery much. Men easily fall in love with
Kinnaris and get married with themMoreover, TakkiriyaJataka (No-481§ described that
‘KinnariKinnara' were not only skillful dancers and singers buba@scellent performers and

1.J. a,iv. 440

2 Linattha. 245-9

3 D .iii, 163 D.a.iii, 149 J.a.iv, 252
4 Ja.v, 447

5 J. aiv, 283

6. J. a iv, 152
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artists. They are experts in performing arts sisckdramas and they can do human beings. In
that Jataka story, Kinnaras neither sang nor danced although they could tlthough the
King repeatedly asked them to sing and dance, diceyothing because they feared from that
they might probably tell lies if they talked to hans®

Besides, it is learnt thatinnaras can live much long or than human beings. Humans’
life-span is 100 years only while the life spanKifnaras is 1000 years.This fact was
described irBallitiyaJataka(No- 504)in the dialogue between tkmnarr and the king.

‘KinnariKinnara' Culture

Despite being mythical birds that can only exmstdgends, the images Kinnari and
Kinaras depicted in literature, performing arts, paintingsulptures, and reliefs represent a
particular culture and symbol of arts.

‘KinnariKinnara' found in literature

The ancient Myanmar writers had written many stoadoutKinnaras. They took a
special interest in these fantastic mythical birdsvin Thin Minister composed the
Ballatiyahomily(pyo) based on the theme of BellatiyaJitaka(504) in which theKinnarr and
Kinnara cried in agony for seven hundred years as they wept apart only one night due to
the floodcaused by a creek. Likewise, U YaukKyeg @nShweKyi composed the old version
of CandaKinnarfPyo and the newKinnari. Both writers took the theme from th@anda-
KinnariJataka485) which highlighted the loyalty of the couple. Thegither deserted nor
betrayed each other.

Again, Sudhanudtaka from ZimmePanasa50 Jatakag in Pali language written by a
Thai Buddhist monk is a famous story abétitnaras and Kinnaris.* In the story, Prince
Sudhanusaw a group of sevafinnaris taking a bath in a pond while going on a huntimg t
in the forest. Although he tried to catch thembsllusing a snare, only the eldé&Shnariwas
caught. OtheKinnarimanaged to flee away. Prin&udhanufell in love with her and got
married with her. The name of thénnarriwasManohari He lovedManohari who was a kind
of a celestiaKinnarivery much. But, she had to return her native lahdmher life was at risk
because of a roydhramin Having known this Princ&udhanufollowed her immediately.
Manohari’s father made the prince choose his wife among éivers sisters to see if he could
make the right choice. Based on this therRgiNawadaygyicomposedManohariPyo!

This jataka from ZimmePanasa (50 jatakag (1450-1470 AD) is known as
Sudhanudtaka?® It is famous for its fantastic story. It is famaust only in Myanmar but also
in other Asian countries. It is learnt that there also the stories udhanaandManoharain
China, Japan, Korea and Vietndrtheir stories are found to be more or less theesam
Sudhanudtaka Unlike the Sudhanudtaka these stories described tkénnarz, the main
character, as ‘Dway Mae Nor, the youngest sist¢h@Kinnarzs. Although she was mentioned
as mentioned asDway Mae Nor, the youngest sistiéreaseverKinnaris.

AL TT

.J. a,iv, 440

.J.a, v, 253

. Zimme, |, 137-170

. Zimme, |, 137-170

. https://en.wikipedia.org/wiki/Kinnara
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" KinnariKinnara" found in performing arts

Shan Traditional KinnarKinnara Dance

According toPali literary works, KinnariKinnaras are said to be skillful dancers,
singers and performers. Likewise tKénnariKinnara' dance is a famous in Myanmar dramatic
art (Zattha-bin). This dance is also popular amivegShan ethnic people.

Some dramas (plays) such as 'Dway Mae Naw',Dwaye NMaw's return to
NgweTaungPyi, antdCandaKinnar etc which are created on the basiSoflhanuJatakaare
particularly famous for their romantic themes mixeih fantasy in the realm of Myanmar
dramatic theatrical art. Many Myanmar songs arepmsad concerning th&innariKinnara'

In addition,Kinnari(FemaleKinnara) is also regarded as one of the four paragonsyaity
and virtue among women in Myanmar society. Myanpeople have traditionally accepted
the four women namelfxmaiz, Kinnarz, Maddhidevj andSambulaas the perfect examples of
loyalty and virtue among all women.

‘KinnarzKinnara' found in visual arts (paintings and sculpture)

Myanmar people usually decorate their houses;esfibuildings, and religious edifices
with the paintings, statues or reliefs depictitignarrandKinnaras. These works of art portray
theKinnariKinnaras as dancing or soaring up in the air.

Myanmar TraditionaKinnarr Kinnara MyanmarTraditional KinnaKinnara/ Goldsmith

The most prominent portrayal dfinnariKinnarazimages can be found in the flag
ofKayah state. Kayah people are proudof NgweTaeggn whereinnariKinnaras had once
lived and where their ancestors had descended fvtoreover, the seven stage lake, a famous



Pyay University Research Journal 2019, Vol-11, No.2 219

place of Kayah state, is also associated with égerid ofKinnarr ancKinnaras.* These lakes
occur naturally on the seven hills and they arerassl to have been the lakes where the seven
Kannar sisters including 'Dway Mae Naw' the youngKsinnar sister, took a bath in the
ancient time. Nowadays, it is a tourist attractmowded with visitors who come these to
relax.

-ecaa e G ce ) mmoEn mEET
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Such a culture associating witinnar:Kinnarais found not only in Myanmar but also
in other Asian countries.

Thai literary works also mention abdtinnaris andKinnaras. TheKinnarz is depicted
as a young woman wearing an angel like costume.tBatiower part of her body is similar to
the torso of a bird. The two famou3atakas of Thai versions areSudhanu and
ManoharaJataka$

On the other haninnaris are more popular thakinnaras in Cambodian art and
literature. In addition, th&innariis supposed to be the symbol of beauty and skdkatters
with a wide repertoire in the royal ballet troupean@bodia. So, the image of the
Kinnarirepresents a very attractive style of performirgra€ambodig’.

In Indonesia, the images dfinnarisand Kinnaras are found in such pagodas as
Borabudur, Pawon, Sewu, Sari and Prambanan wheyeatte depicted as birds with human
heads or humans with lowers limbs of bifds.

In India, KinnariKinnargimages are depicted as half-man, half-horse anfl thal
creatures on the basis of Hindu legends. HowekierBuddhists portrallinnaris andinnaras

.@.;wgugo}cq]&l o1 ™

. https://en.wikipedia.org/wiki/Kinnara
. ibid

.ibid
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as half man and half bird creatures. Moreover, #eyalso found ifPaliJatakaswhich are
portrayed in temples and monuments in many regansdia such as Bodh Gaya, Sanchi,
Brahut, Amaravati, Mathura and Ajarita.

In Sinhalese culture, th€innariis depicted as a creature with the head, torscaamd
of a woman and wings, tails and feet of a swan.Kihearr image is the traditional symbol of
femininebeauty, grace and accomplishment in dasweg and poetry.

Tibet people depict thKinnarior theKinnaras as a human form with the head or the
whole torso of human including the arms and theelowody of a winged bird. The
KinnariKinnara dance is performed in the indigenous traditionsHimalayas with the
accompaniment of gong like ritual instrument.

Cambodia KinnaKinnara

! https://en.wikipedia.org/wiki/Kinnara
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The Royal Ballet of Cambodia
-Robam Preah Thong Boun S...

ChinaKinnarKinnara
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Tibet KinnafKainna#

Discussion

As mentioned above, the imageskifinariKinnara play an important role in Asian
cultural communities. However, such half human léifl creatures no longer can be seen in
real life at present. Therefore, they are suppasdae mythical birds. There are many other
mythical creatures that we accept in our society.dxample mermaids, mythical serpents and
etc. unlike other mythical creatures, the existeoicKinnaris andKinnaras has already been
proved byPali literature, which gives a detailed descriptiontioéir physical forms, their
inhabitants, food source, life span and their hutil@nbehavior etc. Someali literary work
highlights their beauty, elegance, musical talermds)antic stories and the perfect example of
loyalty set by theKinnaris (female Kinnaras). Based on these literary works, a culture
associated with such mythical birds started to hbgweThis culture has spread almost
throughout Asian countries where the Buddhism hagesd and flourished Just as the images
or icons of KinnariKinnaracouple are almost identical informs, costumes arhroents,
creation of dramas, poetry, songs and stories wéachvividly portray human feelings such as
romance and longing etc. on the basis of fantasgamingKinnarr andKinnara are more or
less the same in Asian cultures. Since the crettimeghts and appreciation for aesthetic value
are reflected in the pictures and reliefKafinarrandKinnaras found in most Asian countries,
KinnariKinnara culture can be regarded not only as an aspectyahiar culture but also that
of the international Asian cultures.

Conclusion

The cultural value oKinnariKinnara is common in every Buddhist country in Asia.
This suggests that most Asian nations have the saoughts and cultures. It is expected that
the Asian nation’s particularly Southeast Asianarat will be able to promote understanding
and friendship between one another in the regioreagling this pap
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A Study on Fali Loan-words
in the “Mahamerumakuaghanda@ja”’ Bell Inscription

Pa Pa Aung
Abstract

The words of Bli derivation paved the way for further enrichmehtMyanmar Vocabulary. It

is of great importance to study words dfliRderivation that help advancement of Myanmar
language. Thdlahamerumakgaghandatija is one of the bell inscriptions of Konbaung Period
A large number of #i loan words are used in it. In transforming anohgghe Rli words from
the Rili literature into the form of Myanmar words, thenee generally three ways. This paper
studies loan words derived fromalPusing directly and through transformation: thestfiand the
last ways among the fundamental or essential threthods. The purposes of this research
paper are to describe the influence afi Ringuage on Myanmar language and literature hed t
development of Myanmar literature in Konbaung Reério

Key words: Bell Inscription, Loan-words,# Language, Myanmar Language
Introduction

The language of # had already reached Myanmar during the earlyhsdl periods
of the Mons and the Pyus. It was during the tim&iofy Anawrathawhen the Rli language
together with BuddhaaSara thrived and developed. Later, the people of Bdgagtame more
versed in Bli language than in the previous periods. They mby studiedPiraka, Arthakathi
and Tika but also wrote new literature. The earliest tedesived from RBli are the words
relating to the religion and most of the usagegtaedli names. When Myanmar obtained the
chance to learn theaP treatises consisting of such subjects as astrgnalohemy (eggiyat),
astrology (beidin), medicine, and grammar they dwed and used the usages of terms in it.
By various means, theaP words are added to the Myanmar Dictionary to make
elaboratéin transforming and using thealPwords from the Rl literature into the form of
Myanmar words there are generally three ways: uslingctly (Direct Loan-words), using
through translation into Myanmar (Adopted Loan-wg)réind using through transformation
(Modified Loan-words).

“Mahamerumakgaghandarnja” is the name of a large bronze bell which dedidate
the “Mahavijayaramsi” pagoda. Mahavijayaramsi is the official title of the Pahtotawgyi
pagoda. The Pahtotawgyi situatedAmbarapua. Being 7 miles from the south of Mandalay,
Amarapurais commonly called Taungmyo or Southern City. Amoolder royal cities,
Amarapura had been the royal city twice by king Badon (Bogawa) and King
TharyarwaddyAmarapurais a Sanskrit word and means “Eternal Cititrara-undying and
Pura- a fortified city’). In the southern part gmarapura the Pahtotawgyi pagoda modeled
on theMahaceft of Sri Lanka. The foundation of this pagoda was &y King Bagyidaw and
his Queen on"™ March 1820. The pagoda was completed of E8bruary 1824. The base
measures 180 feet in circumference, and the halgbtmeasures 180 feet. It had been repaired
by King Tharyawaddy, King Mindon, and the peopletbé city successively. This well-
preserved pagoda stood outside the old city wahs. lower three terraces are decorated with
marble slabs illustrating with scenes from fataka stories carved in bold relief. Pilgrims will
have a fine view of the surrounding countrysiderfrine upper terrace.

“Dr. Professor, Department of Oriental Studies yRyaiversity.
! pali-sarpay hnint Myanmar-sarpaysetsathmu, 135.

2 A Sanskrit-English Dictionary, 75.

% A Sanskrit-English Dictionary, 583.
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The bell located in a separate building on the ehSMahavijayarams” pagoda yard.
It was donated and hung by King Bagyidaw on 13 Marcl1828.
“Mahamerumakgaghandanja’ is made up of bronze and weighs 150,000 ticki€ke
diameter at the bottom of the bell is 7.5 feet tradheight is 8,25 feet. It is decorated with the
figures of lions and prawns. The namiEldhamerumakgaghandatja” was engraved with
large letters at the top of the bell. The histofyh® pagoda is recorded with 24 lines on the
middle part of the bell. The letters are writteraimti-clock-wise direction and the size of each
letter is about half inch. There are no letters #te bottom of the bell
Mahatharkhayamahithirisithiz is the author of the Bell Inscription. This resdapaper deals
with the study of the &i loan words from thdlahamerumakgaghandadija bell inscription.

Methods and Materials

In the Mahamerumakgaghandatja bell inscription, there are a large number afi P
loan words. For this research paper, all of the @iout Bli loan-words were collected from
the Mahamerumakgaghandatija bell inscription. Some @ literature, Myanmar literature,
and dictionary are used as the materials.

Findings
The Methods of Transformation

The rules which transform from thalPword to Myanmar word by means of insertion,
elision, metathesis, and etc. inaliPare calledNirutti. According to this Bell Inscription,
original Rili words are generally changed into Myanmar in twaysv They are direct loan
words and modified loan words. The following methodre commonly used in
Mahamerumakeaghandatja bell inscription.

Adilopais the rule which elides the first vowel or sylaf a Rli word. Osznalopais
the rule of transformation into Myanmar word thrbutye elision of the vowel or syllable at
the end of the originald@ word. This method is partially inclusive in tRerikara rule which
changes the short vowel before the syllable intoldmg one and which cancels the vowel after
the elision of the final vowel of syllable of theomd. Ubhayalopais a rule of transforminga
into Myanmar through the elision of the vowel otlayle both at the beginning and final
places of the originald@ word. Majjhedghasignifies a way of making the short vowel in the
middle of the original &i word to the long oneDszna means “end or conclusion or ultimate
of final”. Therefore Osinadgha is the lengthening of the final vowel of &lPword.
Ubhayalopais a method of transformingaPinto Myanmar through the long vowel or syllable
both at the beginning and final places of the aagiFili word. Majjherassais a way of
shortening the long vowel at the middle of thali Rvord. Osinarassais a method of
shortening the final long vowel of thalPword. Adigura is a way of transformingaf into
Myanmar by gunating the first voweliiand the vowels uj in the Rli word. Osinagwa is a
method of changingdf into Myanmar by gunating the final voweld iand the vowels uj in
the Rili word. Vikara means “change, alternation”. It is a way of chagga vowel in the i
word into the another vowels by means of an altenaEkabhiva is a rule of making a
conjunct consonants in the originaliPvord into a single oneRarikara is a rule of changing
the short vowel at the front of the omitted vowelsyllable into the long one by making
amends after the elision of a vowel or syllablgha original RBli word. Vipariyaya signifies
“reversal or change”. It is a method of transforgniali into Myanmar by reversing the place
of the vowel of a syllable in the primarglPword at the front or at the backRvebhiva is a

! paji-thet-waw-ha-ra Abhidin, 136.
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rule of changing the single consonants (not atbéginning) in the original @ word into
conjunct consonartt.

Pali Loan-words from the Bell Inscription

The history of construction of th®ahavijayaramsi pagoda was recorded on the
Mahamerumakgaghandatija bell with 24 line§ in Myanmar. Direct and modifiedaR Loan-
words in each line are as follows:

1. Fali Loan-words from the 1% Line of Bell Inscription

Pali Loan-words Pali Method
Sankhye/Sakhyeyya Asakhyeyya Ubhayalopa
Kala Kala using directly
Kambla Kappa Osnadgha
Kappa Kappa using directly
Sasara Sasana Osnadgha
Atit Atita Majjherassa
2. Fali Loan-words from the 2" Line of Bell Inscription
Pali Loan-words Pali Method
Nat Natha Majjherassa
Navama Navama using directly
Cak Cakka Gmalopa
Safra Safra using directly
Dhat Dhatu Oginalopa
Ka Guha Paikara
Jamimdipa Jambaidipa Ognadgha
Catuttha Catuttha using directly
3. Fali Loan-words from the 39 Line of Bell Inscription
Pali Loan-words Pali Method
Mahasamata Maifsammata Ekaliva
Pahama Peéhama using directly
Adi Adi using directly
Lokadlat Lokadtatu Osinalopa
Paififan Panfark Osanalopa
Jati Jati using directly
4. Fali Loan-words from the 4™ Line of Bell Inscription
Pali Loan-words Pali Method
Sabbaiiiiu Sabbaiifi Ogsinarassa
Pariniblan Pariniblana Ognalopa
Cet Cetya Oginalopa
Upadesa Upadesa using directly
5. Fali Loan-words from the 5" Line of Bell Inscription
Pali Loan-words Pali Method
Avat Avatta Oginalopa
Nad Nad using directly
Param Parant using directly
Sasana 8sana using directly
Jamim Jambu Oanadgha
Bhisak Abhiseka Ubhayalopa

L A Study on Nirutti Rules of ®i-Myanmar Loans in the#-thet waw-ha-ra Abhidin, 22-23.
2 Amarapuramyo-Matvijayaransi-Pahtotawgyi-myatswarphayathamine, 176-192.
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Dhammaraj
Uca
Parikamma

6. Pali Loan-words from the 6" Line of Bell Inscription

Pali Loan-words
Para
Ratani

Sita
Nandavan
Eravan
Yajam
Sakla
Vasa
Pasada
Meru
Prassad

7. Fali Loan-words from the 7" Line of Bell Inscription

Pali Loan-words
Pakati

Dvara

Thana

Nibban
Chaddan
Lakkhaja

8. Pali Loan-words from the 8" Line of Bell Inscription

Pali Loan-words
Mukkhagith
Purohita

Ratan

Sambh

9. Fali Loan-words from the 9" Line of Bell Inscription

Pali Loan-words
Payoga

Dana

Sila

Parigiga

Pali
Sabbaififiutafh
Pahara

10. Fali Loan-words from the 10" Line of Bell Inscription

Pali Loan-words
Mahaukansa
Tariya

Indanla
Disampati

11. Fali Loan-words from the 11" Line of Bell Inscription

Pali Loan-words
Prti

Pharaa
Mahapurisa

Dhammaja Osinalopa
Ucca Osnadgha
Parikamma using directly
Pali Method
Pura Majjhetyha
Ratana Gmadgha
Sita Oginadgha
Nandavana Dwmlopa
Eravana Oginalopa
Yojana Ognadgha
Sakka Osnadgha
\Vasa using directly
Risada using directly
Meru using directly
#ada Dveblava and Osnadgha
Pali Method
Pakati using directly
Dvara using directly
Thana using directly
Nibkana Ognalopa
Chaddanta D=lopa
Lakkhapa Oginadgha
Pali Method
Mukkhaptha Dveblava and Osnalopa
Purohita G@sealopa
Ratana Gmadgha
Samblara Oginalopa
Pali Method
Payoga using directly
Cana using directly
Sla using directly
Parigga using directly
Pali using directly
Sabbainiutama  Oginalopa
Patthan Ekablava
Pali Method
Mahukkamsa Ekabhva
Tariya Osinadgha
Indanla Osinadgha
Disampati using directly
Pali Method
Piti using directly
Pharaa Oginadgha
Malpurisa using directly
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Anga
Nakkhat
Tara
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12. Rali Loan-words from the 12" Line of Bell Inscription

Pali Loan-words
Brahna

Naga:

Pratiha

Lokadtat

Nagat

Agum

Aka

Gatha

Paccuppn

13. Ali Loan-words from the 13" Line of Bell Inscription

Pali Loan-words
Janaka

Kicca

Padum

Kalya

Catusahit
Dhafiflapufifia

14. Rali Loan-words from the 14" Line of Bell Inscription

Pali Loan-words
Dev

Kute

Parisat

Sikra:

Siharaj

Kesar

Hanssa

15. Rali Loan-words from the 15" Line of Bell Inscription

Pali Loan-words
Nimit

Saki

Siddhat

Tadisa
Samblara
Vittara

16. Fali Loan-words from the 16" Line of Bell Inscription

Pali Loan-words
Paamauparaj
Saca

Camai
Arambha
Sampatti

17. Rali Loan-words from the 17" Line of Bell Inscription

Pali Loan-words
Karh
Kambu

Anga Ognadgha
Nakkhatta Gsealopa
Tara using directly
Pali Method
Brahma Osnadgha
Naga Ognadgha
Patihariya Osinalopa
Lokadtatu Osinalopa
Aragata Ubhayalopa
Aguma Vilara
Akasa Osnalopa
Gatha Oanadgha
Paccuppanna Majjhegha
Pali Method
Janaka using directly
Kicca using directly
Paduma Gmadgha
Kalyana Oginalopa
Catus#hi Osanadgha
Dhafifapufifia using directly
Pali Method
Dev using directly
Kati Adiguna/Oginagwa
Paris Vikara
Sakka Vikira
Shanija Osinalopa
Kesar using directly
Hamsa Ognaddga
Pali Method
Nimitta Oginalopa
Sakiya Paikara
Siddhattha @salopa
Tadisa using directly
Sambhra using directly
Vitthara Ekablava
Pali Method
Ramaupaija Osinalopa
Sacca Omadgha
Caman using directly
Arambha using directly
Sampatti using directly
Pali Method
Kamma Osnalopa
Kambu using directly
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Jamlii
Naggha
Sansa#a

18. Fali Loan-words from the 18" Line of Bell Inscription

Pali Loan-words
Buil

Pamina
Navalokkutaz
Dhamnamata
Mruiksukha
Dhammasavega
Paccekabuddh
Kusuil

Paama

19. Aali Loan-words from the 19" Line of Bell Inscription

Pali Loan-words
Bhava

Vasamn

Mano

Esan

20. Rali Loan-words from the 20" Line of Bell Inscription

Pali Loan-words
Ratfa:

Dayaka

Sadhu
Samutisagha
Bhojafi
Parikkha#
Rahan:

Databba

21. Rali Loan-words from the 21 Line of Bell Inscription

Pali Loan-words
Samantaraj
Bhogaraj
Parikan
Mahapathav
Anumodai
Upad

Thi

Bhai
Manaska
Padathan

22. Rili Loan-words from the 22" Line of Bell Inscription

Pali Loan-words
Sara

Man

Pahui

Mangala

Siddhi

Jambu Oanadgha
Anaggha Adilopa
Sansara Vipariyaya
Pali Method
Bala Vikara
Pamna using directly
Navalokkutafia Oginadgha
Dhamramata using directly
Amatasukha Vika
Dhammasavega using directly
Paccekabuddha @sadgha
Kusala Vikira
Pathana Ekabhva and Oanadgha
Pali Method
Bhava using directly
Vasar using directly
Mano using directly
Esna Pakara
Pali Method
Ratha Osnadgha
Dayaka Osgnadgha
Sdhu using directly
Samutisagha using directly
Bhojafina Gsalopa
Parikkhara Vipariyaya
Arahanta Ubhayalopa
Gitabba using directly
Pali Method
Samaniga Ognalopa
Bhogaia Ognalopa
Parikamma Gmalopa
Mahapathav using directly
Anumodan using directly
Upaddava @nalopa
Titht Adilopa
Bhanga Oanalopa
Manaskara Oginalopa
Padahana Ognalopa
Pali Method
Asura Adilopa and Ubhayagha
Mana Ognalopa
Pafira Vikara
Mangala Osanadgha
Siddhi using directly
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23. Ali Loan-words from the 23¢ Line of Bell Inscription

Pali Loan-words Pali Method
Nfian Nana Osginalopa
24. Fali Loan-words from the 24" Line of Bell Inscription
Pali Loan-words Pali Method
Virajin Vajira Vipariyaya
Vihara Vihara using directly
Mahasiri Mahasirt Vipariyaya
Pud Pada Vilkra
Vajira Vajira Oginadgha
Pafinag Pafinag using directly
Lanka Alankara Ubhayalopa
Nidan: Nidana Ognalopa
Conclusion

From the Bagan period,al loan words are found not only in Myanmar
literature but also in daily speech. TMahamerumakeaghandagja bell inscription is a
record of construction of the Pagoda in KonbaummgpgelIn this research paper, the direct lone
words are one hundred and fifty one, and modifetelwords are fifty four. Therefore, “A
Study on Rli Loan-words in thevlahamerumakaghandarija Bell Inscription” throwing light

upon the influence of @ language on Myanmar language and the developofeldtyanmar
literature in Konbaung Period.

Acknowledgements

| would like to thank Dr. Aung Aung Min, Rectan-tharge, Pyay University, and Dr. Thwe Linn Ko,
Pro Rector, Pyay University, and Editorial BoardPgfay University, for their kind permission to duastresearch.
I am grateful to Dr. Tin San Aye, Professor and djd2epartment of Oriental Studies.

References
Htun Myint, U. (2004) Pa/i-thet-waw-ha-ra-Abhidfin. Yangon:Sarpe lokaPress House.

Ko, U. (1969).Pali-sarpay hnint Myanmar-sarpaysetsathmunion of Burma Journal of Literary and Social
Sciences (Vol. I, No. 2). Yangon: Buddhas8ra Association Press House.

Monier-Wlliams, Sir. (1872)A Sanskrit-English DictionaryOxford The ClarendoPress

Nyan Myint, U. (2009). Amarapuramyo-Madvijayaramsi-Pahtotawgyi-myatswarphayatharein Amarapura:
New Burma Offset Pitaka Press.

Thandar Myint, Ma. (2002)A Study on Nirutti Rules ofaR-Myanmar Loans in the &i-thet waw-ha-ra
Abhidhan. A Thesis Submitted to the Department of Orientald®s for the Master Research
Degree. Mandalay: University of Mandalay.



Pyay University Research Journal 2019, Vol-11, No.2

A Study on Proverbs Related to Success Appeared Jataka
Khaing Khaing LwirY
Abstract

This paper aims to clarify the lessons relateditzsss in life that are appeareditaBa, and in
order to do so, the lessons are reflected to wedlaka proverbs.alaka stories that concern with
economy, education; social relation and religioa tken out from ®i and Athakatta, and
used as the focus of the study. This paper alstaiemsphow useful these lessons are in life.
People tend to learn better through experiences péper tries to cover various aspects from the
point of view of literature, economy, social retatj and religion.

Key words: economy, religion, social relation

Introduction

JatakaAthakatta is a text that gives a commentary to the tentitakd of
KhuddakaNikiya in Suttantafaka, one of the division of the thregdRa - Vinaya, Sutta, and
Abhidhamma. People understand that this is the tteatt records the previous lives of the
Buddha when he was fulfilling theaRmi as a Bodhisatta. Not much account was availabl
whose work this text was, except that it was wmithy a Sri Lankan monkathkaAithakatta
was first written in Sinhalese language by that knand later translated intoalP by the
famous commentator Venerable Buddhaghosa.

Original JtakaRli was recorded in stanzas, and it is not as intiegsas
JatakaAtthakatfa that uses stories in prose. What are known to |peap dtaka stories or
Nipata stories are, in fact, the stories froataBaAithakatfa. It can be said thatathkaPRili
became attractive to more people owing to the woflkke unknown Sri Lankan commentator,
and the translation work of Venerable Mbbddhaghosa.

Proverbs are not something to be taken lightlyttiey have their background and deep
meaning. They are created by the wise of anciem tivho could reflect life-lessons on the
time and circumstance of their age, and the Dhadessons are also added to the proverbs.
These meaningful pithy statements are left for lgemeration of people.

The creation of those proverbs, as it can be sg@ong out from the good intention of
the wise in the ancient time. They wanted to teainger people lessons, to give good advice
to them, to tell them that humble behavour is adgtiing, to encourage them in facing
problems and difficulties. They leave good advioedos and don’ts, and give guidance to the
later generations.

Proverbs are used to make pithy and precise statsmvith full of meaning. People
use those proverbs when they teach younger onesnie®r even in daily conversations. Using
them make the conversations more precise and @He&troverbs can also be seen in writings.

Proverbs should be seen different from statemesitts similar nature that include
sayings, similes, and mottos. Proverbs are stattsmthat are pithy, precise, and full of
lessons. Among many proverbs available, the oreshidive their origin inalaka are studied
in this paper.

“Dr, Associate Professor, Department of Orientatiigts, Pyay University.
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Chapter on Social Behavour
1. The destruction of many crows caused by one crow

This proverb explains that the fault of one persan cause the destruction of the others who
that person is associated with in a family or agaaization just like the fault of one crow
caused the destruction of the other crows in tbemgr

Once, in the State ofaanag, the Purohita of the King Brahmadatta dressedinnsdif
and entered into the city. [A Purohita is a couralBnin who officiates at royal ceremonies
and advises the king.] A crow sitting on a gateeptdfecated on the Purohita’s head, and that
made the Purohita so mad that he held the grudgensigcrows. One day, the King
Brahmadatta asked the Purohita to give a goodntesatto the elephants injured in a fire. He
knew that crows did not have fat, but he told tirgkhat crows’ fat was the best medicine.
His advice was accepted by the king and consequtmilisands of crows were Kkilled to take
fat out of them.

2. Giving an Evil Person a Sword Keeping the Hiltlis Side

This saying refers to and also condemns betrétyaleans that like in a fight when two
people are engaging, and one of them is a friendewthe other is an enemy, one gives a
sword to them keeping the hilt on the enemy’s saies betrays one’s friend while helping
others.

Once, a Brahman youth was travelling home withwviife. They were attacked by a
group of robbers, but he could manage to kill &them except one. While they were fighting,
the Brahmin asked his wife to give him his sworteWwife did gave him the sword, but since
she was attracted to the robber, she kept themhithe robber’s side so that the robber could
kill her husband.

3. Leaving a Grilled Fish for a Raw One

This is a proverb that condemns the attitude t¢falyal of people who neglect the old
ones when they have new ones. There are peopledehrmt value what they have and are
always running after new ones. They leave or nédlex one they have and run after other
things that they are not sure to possess. Theytriugh both, the old ones and the new ones,
and end up with sorrowful life.

A young man named @fadhanuggaha and his wife were on their way to thaée f
Baranag from Takkasla. They came across a group of robbers on they. Whe wife was
attracted to the leader of the robbers, and platzinst her husband and caused his death. The
robber was aware that the woman was not trustwadtpe with, and left her on one side of a
river where she cried so miserably. Sakka, the Baed-be, wanted to teach her a lesson. He
took a form of a fox, asked #thli the deity to take a form of a fish, and Paifidses of a bird.
When the fox saw the fish, he dropped the meat tfi@rmouth, and chased the fish. The fish
dove down in the water while the meat was stolethieybird. Thus, the fox lost his meat and
also was unable to catch the fish.

4. Letting Gila the Tortoise go into the Water

There are some people who waste a lot of time ingdthings that are supposed to be
done in a short period. There are also people wéd to cause trouble on a person, but what
they have done results in something good for ttierlarhis proverb condemns sarcastically on
such people. A person threwil@ the tortoise into the water thinking that thedise would
drown, but it was actually the best thing for thedise. In the same way, there are times when
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a person did something to cause trouble for angikeson, but what he has done become a
useful condition for the latter.

The Crown Prince of King Brahmadatta of the StdtBaranag left his royal position for the
life of a hermit, and lived in a valley of the Rivéamuna. He met a female dragon, fell in love
with her, and lived together. They had a son addwghter. When his father died, he came to
the throne. He had a lake dug up for his childesd filled it water. A little tortoise was taken
by the water current into the lake. When the ckitddsaw the tortoise, they were frightened.
The king ordered his men to kill the tortoise. Somen suggested the king that the tortoise
must be killed by crushing in a mortar. Some othead that it could be the best to cook the
tortoise and eat it. Some said that the tortoisstrba roasted, and some said that it should be
burnt. There was a man who was scared of swimmnang, he suggested the king that the
tortoise must be killed by drowning in the YamuniaeR The tortoise pretended that he was
so scared when he heard that he was to be killedrdyning. The people thought drowning
was the best way to kill the tortoise, and theghit into the water. The tortoise dove down in
the water and never came back again.

5. No-one Swallows the Spittle

This proverb is used in social communications asitlesses where people make
promises to one another. It is a way to say thatwili keep one’s promise forever. As no-one
swallows the spittle, what has been said will ndagewithdrawn.

During the reign of King Brahmadatta in the Statd3aranag, the Buddha-to-be lived
as a physician who was specialized in poisons. daye a man who was bitten by a poisonous
snake was taken to the physician. The physiciaaereddthe snake to come and suck the poison
out of the man. The snake said that he would ndeethat since he had already spit out the
poison. The physician told the snake to burn itselthe fire if the poison couldn’t be taken
back. The snake said, “I would rather die in thre than to suck the poison that | have spit
out”, and crawled towards the fire. The physicitopped the snake, and made it promise that
he would not harm anyone again, and let it go ffexl the physician also cured the patient.

6. Look at the Monkey’'s Face Before One Eats it

Sometimes, one might have ill-wishes towards somewmose gratitude one owes. At
such time, one should be thinking of the gratitofi¢hat person so that one will give up the
plan to harm the latter. Like one should look & pitiful faces of monkeys if one wants to kill
them for food, one should also remember good théogseone has done if one wishes ill-wills
against that person.

Once upon a time, a Brahmin was lost in the jungleimalaya, and he was trapped in
a chasm without any food. On the tenth day, a mgntke Buddha-to-be, saw him, and saved
his life. The monkey carried the Brahmin on itslbaad jumped up from the chasm. He was
too tired, and rested for a while. The Brahman s@&ungry that the evil mind to kill and eat
the monkey. He hit the monkey’s head with a stare] the monkey injured on the head
seriously. The monkey did not neglect the Brahmaspde of what the latter had done to him.
He jumped from tree to tree and guided the Brahtoam safe place. The Brahman became a
hungry ghost when he died due to the evil kammdithéo the monkey.

7. A Parrot on a Golden Mountain is a Golden Parrot

This proverb suggests that avoiding a place wheegyone, noble or ignoble, is treated
as equal as a wise thing to do. When a crow resis golden mountain, it is called a golden
crow. In the same way, a person without any noblaities, when he lives among people of
noble qualities, is considered to be one among them
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Once upon a time, a golden Hamsa bird, the Budalte lived on Cittakia Mountain
with his younger brother. One day, the birds haairtineals of Thalay rice (a kind of rice with
fragrance) in Hiralaya, and came back to their home. On their wagy ttaw a golden
mountain, and rested there for a while. All thedbithat lived there looked golden since the
reflection of the golden mountain shined on theidies. The brother asked, “Why do all the
birds, either a crow or a golden Hamsa bird, Ido&k same here? What is the name of this
mountain?” The elder brother explained that thisunain was called Neru the golden colour
of which reflected on all the animals that camerried hen the younger brother told the elder
brother that wise people would not live at a platere everyone, noble or ignoble, appeared
to be the same, and the two brothers left the pkaue flew to their home, CittataiMountain.

8. The Golden Deer Escaped Under the King’s Watch

This proverb suggests that one should take redplitys seriously, and one is
blameworthy if one fails one’s duty. The king and men were hunting a golden deer, and
they could manage to surround the deer, but itpegtéhrough the king’s side. In the same
way, while everyone is doing their duties, the &xddils to do his job.

Once upon a time, King Pafia and his men were hunting deer. In the jungle kihg
said to his men, “Anyone must be fined if the descape from their side”. He got off his
chariot, and waited in a bush holding a bow. Whenrhen made noise to frighten the deer, it
ran right beside the king since it was the quiepdate. When the men knew about it, they
made fun of the king saying “The deer escaped uti#eking’s watch”.

Chapter on Economy
9. A Brave Man Becomes a King While a Coward MigbesOpportunity

This proverb encourages people to face difficslbeavely. If one is a coward, he will
lose what is right in front of him, but if one isave, he can even become a king. In the same
way, if one is not brave enough, one will miss appaty while one is brave, one will get all
the advantages.

In the State of Branag, Prince Pafiwvudha, the son of King Brahmadatta, having
completed the education of that time at Takiasame back to his country. He had five
weapons with him. In a jungle, an ogre with sti¢lky stopped him. The ogre said, “You are
not my food”. The prince was not frightened of tigre. He fought the ogre bravely using his
weapons. But the weapons were stuck to the ogre’sTihe prince did not give up, but
continued to fight the orger using his hands, legg] even using his head. But all of them
were stuck to the fur. The ogre started to feetestaf the prince’s brave attitude. He asked,
“Why aren’t you afraid of death?” The prince sdidhave a thunderbolt in my body, and you
will also be killed if you eat me.” The ogre didtrdare to eat the prince, and let him go. Prince
Pafiavudha arrived home safely, and succeeded the thwbea his father died.

10. A Dead Mouse Could be a Good Investment

This proverb encourages people to work hard wiey are trying to earn a living.
Even a dead mouse can be used in business, arnmergsthough it may be little, if one
works hard carefully, can lead one to success.ahimeunt of investment is not really important
while one’s hard work and careful steps in the mess plan is of much importance.

Once upon a time, in the State dafrihag, there was a rich man who could read the
signs of the stars. One day, on his way to se&itige the rich man saw a dead mouse. When
he read the signs of the stars at that very monensaw that a person who used that dead
mouse to invest in a business would be rich. Hesthto himself about how wonder that would
be. He was overheard by a poor man who was wisegénto try out a plan. The man picked
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up the dead mouse, and sold it for a little monetha market. With that money, he bought
some molasses. He offered water and molasses fetie who came from some villages to
sell flowers at the market. Each of them gave hilmuach of flowers which he sold out to
invest in another business. This way, in four menthe made a profit of two hundred
thousand.

11. The Destruction of Ninety Thousand Hamsa Binds Ate One Another

This is a good proverb that suggests that trutlefsg is important among the species of
the same animals or the members of the same gtdkp.the race of a group of ninety
thousand Hamsa bird became extinct for eating ooéhar flesh, destruction will come to any
groups if they are not faithful to one another.

Once upon a time, a golden cave in CittakMountain was a home to ninety thousand
Hamsa birds. They looked for the food and storddrithe rainy season when they remained
only in the cave. During a rainy season, a hugdesms big as a cart-wheel made a web at the
mouth of the cave. The birds chose a strong younagamd provided it with double amount of
food so that that young bird would be able to fiitting through the spider web. When the
rainy season was over, a group of young birds ethb chosen one destroyed the web, and
everyone was able to escape. Unfortunately, there avrainy season with five month long
heavy rain. The birds had to remain inside, andntthe food ran out, they all agreed to eat the
eggs. When all the eggs had been eaten, they ateyymirds, and then old birds. Five month
period was enough for the spider to make a fivedlayeb. On the other hand, the birds were
also weak since they had been eating the fleshedf tamily. The chosen bird led the birds to
fly through the web, but they failed and stuckhe tveb. Thus, all of them were killed by the
spider.

12. When the Food Runs Out, the Cook (RasakajpwiEaten

This proverb highlights the attitude of some peopho take whatever advantage right
before them even if they do not really want it wiiteay are unable to get what they really
want. There was a king name Porisada who ate hdlesin When he was unable to get the
food, he killed his cook who was providing him whikaman flesh. In the same way, people,
when they are unable to get what they want, theghtmob it from his friends.

Porisada was a king who was too greedy in eatiegtnOne day, his cook was unable
to get any meat, and he had to find some humam fiesoffer the king. The king was so
attached to the taste he experienced, and askeddi@. The cook was forced to find human
flesh for the king. But finally, when the cook wasable to find the food, the king killed him
and ate him.

13. Give and Take (Here is the Ruby, and Give Mellagon.)

This proverb suggests that frank give-and-takatiah is a better way in relationship.
Only when the ruby is given, the place of the dragoexposed. In the same way, only when
the price is given, things can be bought.

In the State of Branad. There was a poor Brahmin snake charmer who hachtle
magic words from a hermit. He was walking alongfneer Yamuia while chanting the magic
words. At that time, a group of female dragons,vihees of Hiridatta, the lord of the dragons,
were enjoying the time at the beach. They had g thdt was placed on the beach. When they
heard the magic words, they ran away since theyghiit was a Gata (also garuda; the
mythical king of birds and also the enemy of dragyoroming to hunt them. They forgot to
take the ruby which was found by the Brahmin. Oag, the snake charmer came to know in a
conversation with two Brahmin hunters, the fathed ghe son, about the place where
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Biridatta, lord of the dragons, dwelled observingcps. They had a deal, the snake charmer
gave the hunters the ruby, and the latter toldahmer the place.

14. A Stream Flows on a Mountain if there are GGotditions

Everything is possible if one tries out for thehimere are things that are difficult and
almost impossible to see happening, but when theitons are favourable, even those things
can come to exist. This proverb encourages petpleeiven on the mountain, a stream may
flow, and so, one should not to give up on things/decause they seem to be impossible
ones.

There was a little egret that eats the fish onpisek of a mountain. One day, he had a
thought while he was eating a fish he had caugim fa stream at the foot of the mountain, “It
would be good if I could catch fish and drink thater here on the mountain”. As he was
wishing for something seemed to be impossible, racteé happened. Sakka was just enjoying
the moment of defeating Asura at that time. He gihou“As my desire is fulfilled, it would be
good if | fulfill someone else’s desire”. He savetlittle egret. He made a river near by the
mountain filled with water and flow up to the moaint where the little egret lived. The little
egret could enjoy a day at the river on the mountaiere he caught fish. However, it was
only one day the river flowed up the mountain. Tieat day, the river flowed at the foot of the
mountain as it did before.

Chapter on Education
15. Making a Dead Tiger Alive is a Suicide

This proverb warns people that even a useful skili be a dangerous means if it is
misused unwisely. If a man makes a dead tiger aheewill endanger himself. In the same
way, if one gives one’s enemies a chance to ragaistrength, it will be suicidal.

During the reign of King Brahmadatta in the StafleBaranag, the professor of
Takkasla, the Buddha to be, was educating five hundred.nibey learnt magic words from
the professor to make the dead come back to lifethey had not yet learnt how to turn it back
to the death. One day, a pupil, named ®afijwent to a forest to fetch the firewood. He was
accompanied by other young men. They saw a dead agd Sailya told his friends that he
could make the tiger come back to life. The otltBgsnot believe him, but they climbed up a
tree for just in case and said, “We don't think y@an do it, but do it if you can”. Safa said
the magic words and throw a small stone at the tigad The tiger became alive, and attacked
Safijva who was killed on the spot. The other young niawvjng fetched the firewood, went
back to the teacher, and told him all about it. Téecher told them, “You will get into trouble
if you give strength to the evil ones.”

16. A Ruby does not Lose its Value Even if it ishe Mud

Ups and downs in life is like the mud that defilee’s purity. This proverb suggests
that one should possess some skills to keep onety n the face of ups and downs. Even if a
ruby is covered in mud, it does not lose its valnethe same way, if one possesses valuable
qualities, one will never go down in difficult s#tions.

Once upon a time, a group of pigs lived in a aaith full of rubies in Hinalaya. There
was a lion who lived near the cave. Whenever the Went past the cave, the image of it
reflected on the walls of the ruby cave. The piggavso frightened of the lion, and they
thought that the ruby walls were so shining thdtaitl the reflection of the lion. They painted
their bodies with mud and tried to rub the wallshwtheir bodies. On the contrary to what they
had expected, the walls became shinier and shasi¢he pigs rubbed them with their bodies.
The pigs were unable to understand what happeredhey asked a hermit. The hermit
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explained them that the walls were made of realesytand they would never be made dull.
And he also suggested the pigs to leave the ptaczafety.

Chapter on the Dhamma (Religion)
17. The Flower of Hell-fire is Mistaken with theokler of Gold

When misfortune comes to a person, he takes vghaght to be wrong and what is
wholesome to be unwholesome. This proverb suggiestslownfall is inevitable for someone
who faces misfortune since he or she starts thinkimongly. A young man saw a wheel of
knives, but he saw it in his eyes that it was amp®f golden flowers. Like that young man,
people, when misfortune comes to them, unableind tinghtly.

During the time of Kassapa the Buddha, there washaman in Branagsa whose
son’s name was Mittavindaka. He inherited evenghiis father possessed when the latter
died. His father had advised him to live a good bf morality, and give donations, but he did
not listen to his father. One day, he wanted twga@ business trip. His mother tried to stop
him, but he did not listen to his mother either. &f&l some men went on a trip at sea. On the
seventh day at sea, the ship stopped mysterioasty,the people on board used the draw to
choose the one that caused misfortune to themaWwtitiaka was the one chosen, and they put
him on a raft and let him float at sea. Mittavindakas falling asleep when his raft landed at
Ussada Hell. He saw a man with a wheel of knivesnguthe flesh on the head. That man was
suffering in hell. However, Mittavindaka thoughatithe man was wearing a beautiful rosary
of lotus flowers, and asked the man if he couldehavThe man tried to explain him it was not
the rosary of flowers, but he did not accept, aaptlkasking. So, finally, the man gave it to
him, and as soon as he wore it on the head, thelvaié&nives was turned on cutting the flesh.
It was how he brought suffering to himself.

18. A Cow Being Breast-fed by a Calf
This proverb is used to talk about unusual thitigg are not likely to happen. Like a
cow is breast-fed by a calf, some grown up peogleho follow the advice of the youth.

During the time of the Gotama the Buddha, King &ashad a dream in which he saw
sixteen unusual things. When he woke up, he weseéthe Buddha at Jetavana Monastery,
and told the Buddha about his dream. The thirdgttie saw in his dream was that he saw a
mother cow being breast-fed by the female calf. Bbddha explained that it was the sign for
the future when the older people have to take dveca of the younger ones.

19. The Scar Reminds One of Maho

It could be easy to erase the memory of sadnessit s not that easy to erase the
memory of bitter feeling. When one experiences shing similar, it may remind one of the
bitter feeling that one had experienced in the.géstata the Brahmin, whenever he saw the
scar on his forehead, remember Mahosadha, andhélbitterness again. In the same way,
there are things that remind one of bitter expeeethat one had before.

Once, King Videhaj was ruling the State of Mitthila while King@ariBrahmadatta
was ruling the State of Pafla. King Videha#j’'s advisor was Mahosadha and King
CulaniBrahmadatta’'s advisor was a Brahmin named Kavarhe two advisors met in a
competition in which the wiser one could defeat dtieer. They had a deal that the one who
lost in the competition had to bow to the winnealsadha showed Keava a priceless ruby,
and asked if the latter wanted to have it. Kevavas so attached to the ruby, and placed his
palms to receive it. Mahosadha gave it to him, Hmupurposely made it fall through the two
palms to the ground. While Ketwta was trying to pick up the ruby, Mahosadha pustied
head to the ground, and said loud enough for théage to hear, “Oh, Sir, do not bow to me.
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| am as young as your grandchild”. At the same tiheeheld Kevaa’'s head and pushed it so
hard to the ground that the forehead got hurt litgedoth kings and audience saw what was
happening, and thought that Keteahad lost the competition. Since then, wheneveraitz
saw the scar on his forehead, he remembered whaddddha did to him.

Conclusion

This paper will hopefully help the readers to ustend the proverbs explained, to see
the background from which those proverbs derivedetlect on everyday experience of social
communication, economy, education and religion,ntiiice what advices these proverbs
suggest, and what advantages that one would getiffollows the advice, to learn how these
proverbs are used in Myanmar literature, and tbzeeghe usefulness of these proverbs. If one
follows the advice, do what should be done, anddasloing that should not be done, one will
be able to enjoy smooth social communication, eréate and unity among the members of
the society, help one another, forgive ones whowdighg, and to sympathize others’ feeling.
All the advantages will come to one who follows #dvice given through the proverbs. One
can also see that investment, though that seettes ifitone knows how to make use of it well,
can produce good benefits. One just needs to tibatrs well, be wise, be farsighted, keep
promises, and be honest. Disadvantages will conoeoine’s life if one is not trustworthy and
evil minded,. One should understand that what goesd comes round, and with this
understanding, one should not ill-treat or chediers; instead, one should be honest and
truthful to others. By reading this paper, one wellize the value of wisdom, and one will be
motivated to become a wise person oneself. Oneeadilicate oneself, learn useful skills, and
become one of the wise people. In relation to tharBma, this paper explains the great result
of wholesome deeds, and also suggests how to penfdrolesome deeds so that one can
experience such great results. It can be seeneWw wholesome deeds surrounded by
unwholesome intentions and deeds do not produdeadés results; but produce undesirable
ones instead. However, the proverbs discusseddrp#per are not the rules to be abided by;
they are just suggestions that one might followonie sees goodness in them, and one can
neglect if one doesn’t see the value in them. Nbedgss, it can be assured that the proverbs
do give priceless advice to the readers in thaiiasoeconomical, educational, and religious
life.
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The Donations of Arathapindika, the Wealthy Man in the Time of Buddha
San San YiR
Abstract

This research presents the donations dftapidika, the wealthy man who offered the four
requisites of the Buddha and monks and gave rioe fo those who are refugeless people in the
time of Buddha. This paper is analyzes the wayshich fulfilment of @aramita, meeting the
Buddha and receiving Etadagga Title, special attei® and his donation. The aim of this paper
to letyouths of Myanmar knowAnathagika's donations and his performance. If today perso
make donations like Anathagiika, the monks do not have to worry for alms-fooobes
monasteries and medicine. It is hoped that the mavtho will be able to make effort for the
development and perpetuation of the Buddisa8a.

Key words: offer, alms-food, robes, monasteries, medicine

Introduction

The Buddha strived for becoming Buddha for fourn&bkayyas and a hundred
thousand kappas and appeared as the Buddha fasetfae of living beings. The appearance
of the Dhamma is for the happiness of the livinghge and the appearance of then§ha is
for the meritorious works of the living beings. TBeder of the Sagha started from the time
when the Buddha delivered the Dhammacakka to thécaRagg after becoming the
Omniscient Buddha. The Order of thenféfa grew up gradually and thenSgha had to strive
for perpetuation of the Buddhasana. The lay disciples dedicated their minds ¢otltiniving
propagation and perpetuation of the BuddisaBa in making donations of the requisites to the
Sangha. Moreover, they must donate to all the monkblout personal discrimination. In the
DakkhinavibhaigaSutta, MafipajapatiGotani wove the robe by herself and donated it to the
Buddha only. But the Buddha told her not to donatiending only for the Buddha and that she
ought to donate the robe intending for all the nsotk make it Saghikadina. The Buddha
said that donation to all monks in general is mioeaeficial than donation to an individual
monk. In the time of Buddha, the lay disciple wieafprmed the highly beneficial Sahika-
dana was Aathapidika, the wealthy man who offered alms to the Budedhd monks and
refugeless people. So Athaphdika was the person who used to offer alms ardently
particularly to the Buddha and the monks. TherefbeeBuddha bestowed him the Etadagga
title.

Fulfilment of Paramita

Anathapindika was a citizen of &atthi city. The name given by his parents was
Sudatta.The word Sudatta can be divided into 'S8d''datta’. 'Su' is the prefix which means
'well'. 'datta’ can be further divided in{da and ta. Vda means to give; to donate 'Ta' is a prefix
which denotes passive past participle. TherefageShdatta’ is defined as 'One who has given
well'. It is defined in the Mlapamnasa/thakatia as 'He is called Agthapindika because he
causes all wishes fulfilled, he is devoid of mag@rreplete in compassion and he gives rice
food to those who are refugeless'. The wordthal is a+atha. It means one who has no
refuge. Arathapidikais also called Matarathapidika to distinguish from Glaarathapindika.
The future Aathapindika was a man of good birth in the city of ddgvat during the life-time
of PadumuttaraBuddha. While he was listening to dhamma, the Buddha bestowed an
Etadagga title on a lay disciple who was very deéd in performing offerings to the monks.
As he keenly emulated this agaka, he performed works of merit and prayed foeikeng
Etadagga title like the apaka.
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When he passed away from that existence he passedgh human beings and
celestial beings for a thousand kappas. Durinditedime of Gotama Buddha he was reborn
as the son of a wealthy man Sumana in the cityasatthi. When his father passed away he
succeeded the position of #&hapndika, the wealthy man. He forsook a huge amount of
wealth in supporting the Buddhasana outstandingly. For his great generosity ieraff to
the Sangha he was bestowed Etadagga title. During thetilife of Gotama Buddha,
Anathapidika was the son of Sumana, the wealthy manawa®hi city. His childhood name
was Sudatta. When he came of age he got marrieduaogeded his father as the wealthy man
of Savatthi when his father died. Athapidika's wife was the sister ofaRgaha, the wealthy
man. She was called RialakkhaadeVv. Rajagaha the wealthy man and&hapindikawere
mutual brother-in-law.One son and three daughteeyewborn to Aathapindika and
Puinalakkhaadev. The son was namedal@. Although the wealthy man was very generous,
his son was not interested in paying homage toBiedha, to listen to dhamma or to do
sundry tasks for the monks. #&haphndika persuaded his son to be familiar with thasaha by
giving him money. The daughters were Nsihbhadd, Cilasubhadal and Sumanad@&vThe
daughters were married and they followed their hogls houses. The youngest daughter has
not yet found suitable suitor and remained at haitie the two parents.

Anathapihdika used to go to Bagaha the wealthy man for business. One day
Anathapidika set out to Bagaha with 500 carts loaded with goods for salbeWhe was
only one yojana from #agaha, he sent the message that he was comingRadgagaha, the
wealthy man could not listen to the message. He wefitavanamonastery where the Buddha
was residing. He listened to the dhamma. He indltedBuddha and the monks to his house to
partake of alms-food the next morning. Then he viiamk to his house and he was busy in
managing to cook alms-food for the next dayathapindika was expecting welcome from the
Rajagaha, the wealthy man. Until he came to the dbtine house he saw no sign dj&yaha,
the wealthy man. When he went into the house, tivdp he heard the greetings dfj@&jaha,
the wealthy man. 'Wealthy man, are the childrenl2véire you well on the way?' After
greeting Rjagaha, the wealthy man continued to make an agraregt for offering alms-food
to the next day. Aathapidika was now curious and wondered, 'Is there a wepderemony?
Are they going to make a great offering?' Thereftwe asked what they were preparing for.
Only then he came to know tha@jRgaha, the wealthy man, was going to make a great
offering. Rajagaha, the wealthy man, told &hapidika that he had invited the Buddha and
the Sanhga to receive alms-food the next morning. Uponrihgathe word 'Buddha’ from
Rajagaha,,Aathapidika experienced five kinds ofit? He asked Bjagaha. 'In this world it is
rare to hear the word 'Buddha'. Is it now posstolevorship the Buddha?'afagaha, the
wealthy man, said, 'The Buddha is now residinghat $tavana forest monastery near the
cemetery'. As the time was then near sunseifh@apindika decided to rise early and go to the
Buddha to worship in the next morning. Then he werited.

Meeting the Buddha

Anathapindika woke up when the first part of the night wasged. As his devotion in
the Buddha was so great, he was much elated. taghe out his body and the darkness of the
night disappeared. The wealthy man thought thastimhad arisen. Therefore, he got up from
bed. When he saw the moon shining in the sky, leevithat it was just past the first part of the
night. Then he went back to sleep. He woke up aggihe end of the middle part of the night.
He got up from bed at the end of the last watclhefnight. He got down the seven-tiered
pavilion and walked towards the city gate. Whembto the outside of the city, he stepped on
dead bodies. He became afraid. Then he light conoaig of his body because ofitip
disappeared.
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Therefore, he thought of turning back without gpon. The deva-ogre calledvaka,
without showing his appearance, urged the wealtly t@ go on in a pleasant voice. The
wealthy man thought that there were other peopiewds heartenedivgka-Ogre urged the
wealthy man three times. In this way @lmapindika had passed all the dangers. At the time he
reached the grove, a thought came to him, 'If heuly the Buddha, he will call me by the
original name 'Sudatta’ instead of calling akrapidika’. When the wealthy man came near,
the Buddha called, 'Come! Dear son Sudatta." Heoapped the Buddha and said, 'venerable
Sir, did you sleep well?" The Buddha replied, dpslwell'. Then the Buddha preached the
wealthy man anakatta, slakatta, etc. At the end of the dhammazimapindika became a
SofipannaAriya as he had no trace of doubt in the Bagdtite Dhamma and theisgha. Then
Anathapindika supplicated to the Buddha, ' Regard your disag the one who takes refuge in
the Three Ratanas, one who has been establishibé &araagamana’. Then he invited the
Buddha and the monks to the house gBBaha the wealthy man to partake of alms-food. As
the Buddha remained silent, it signified acceptaasathaphndika, the wealthy man, paid
obeisance to the Buddha and came back to the lobiRgagaha, the wealthy man.

The next morning, Aithapidika offered alms-food to the Buddha and the mortks a
Rajagaha, the wealthy man's house where he was gtapien he invited the Buddha to reside
at Sivatthi in the Rains Retreat. The Buddha acceptedirthitation and went back to the
monastery after preaching the dhamma. After gettthg acceptanceof the Buddha,
Anathapidika quickly conducted the business iaj&aha and went back ta&tthi. On the
way back to Svatthi, at every yojana a residence monastery walé &t the cost of one
hundred thousand. The total distance was 45 yojaRas arriving at $Svatthi city,
Anathapindika bought a garden land from prince Jeta for 1@%oPrince Jeta participated in
the donation of land and gate pavilion with severstArathapindika built Jetavana Monastery
at the cost of 18 cores for the residence of thddBa. The monastery was named Jetavana
because the garden land was bought from priencédétan the monastery was completed, a
messenger was sent tajdgaha to invite the Buddha to the Jetavana moryaste

The Buddha together with thersgha set out from agaha to ®vatthi. On the way to
Savatthi, the Buddha stayed one night at each res@lemnastery arranged by @&hapidika
in advance. Aaithapindika welcomed the Buddha and the monks with margndtints and
ceremoniously invited the Buddha and the monk&¢oJetavanamonastery. The next morning,
Anathapidika offered excellent foods and eatables from tosé to the Buddha and the
monks. Anathapidika's wife was Panalakkhaaded. The wealthy went to #agaha where
his brother-in-law lived on trading business. Hedime a Sapanna when he worshipped the
Buddha for the first time. The wealthy man bouglaaden from prince Jeta for 18 crores of
Kahapanas. Then he built a monastery at the cost of 18stdrKalapanas. Then he held the
inauguration ceremony of the water libation atahst of 18 crores of Kapapas. The wealthy
man made donation to the Buddha and the monksoadlacost of 54 crores of Kapanas.

Receiving Etadagga Title

After building the Jetavana monastery,affrapindika made an offering in the morning
and afternoon for the duration of three months @dst of 18 cores. In this way Athapindika
made treat offering to the worth of 54 cores to 8asana. The wealthy man went to the
monastery three times a day. He used to bring &md-in the morning, medicines and juices
in the afternoon and perfume and flowers in thenawg If there was no other offertory, he
bought sand and spread it within the monastery comg. He also made daily offering of
abode, alms-food and juices. As the house dftapndika was in proximity with the Three
Ratanas, the guardian angels and slave women be&moflpannas by listening to the
dhammas preached by the Buddha. Furthermore éais that the wealthy man daily made
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the following offerings at his home. (1) offerinfjithings such as alms food to the five hundred
monks who won the lots, (2) offering of special alfood to five hundred monks once on the
waxing day and another on the waning day, (3) offeof milk rice to the five hundred monks
decided by casting lots, (4) offering of milk ritethe five hundred monks on the waxing and
waning days, (5) daily offering of alms-food to tfiee hundred monks, (6) offering of alms-
food to five hundred guest monks who were not feamivith the journey and to five hundred
monks attending on the sick and (7) preparing accodation for five hundred monks at his
home.

While residing at the Jetavana monastery in the afi Savatthi, the Buddha honored
the eminent lay disciples by conferring Etadagtiasi The Buddha conferred Etadagga title
on Anmathapidika as follows:

"Monks, among the lay disciples who are delightediving alms to the monks,
Anathapidika, the wealthy man also called Sudatta, is thetrexcellent”
Special Attributes and Donations

Anathaphdika,the wealthy man,daily observed precepts. Wheitorey time had
elapsed, the wealth of Athapidika was depleted. He could not got back the 18scheshad
lent to the merchants. The 18 cores that he irdtefibom his parents were lost because it was
buried on the river bank. Although all his propehgd gone,Aithaphdika went on alms
giving. He was then offering broken rice alms-faot vinegar curry. The guardian angel of
the door made his appearance and urgeathrapidika to stop alms giving and to make effort
to gain prosperity, ‘ the wealthy man, you do alpnsng disorderly to the &ana of Gotama
Buddha. You still keep on offering to the Gotamal8lwa until you are poor. Stop offering to
the Buddha and make an effort to gain prosperity.’

Anathapidika did not take heed of the door guardian angeksce, and he drove him
away. Then the door guardian angel had no plategoTherefore, he asked assistance from
city guardian deva and Catumaija deva but he got no help from them. Then he went to
Sakka and asked his advice. The door guardian d#iected the 18 cores of money loaned to
the merchants and salvaged, the 18 cores of moasiied away by the river. After restoring
the last property in the treasury, he then implokedthapidika to forgive him. The wealthy
man took the guardian deva to the Buddha and sigipl all the details. The Buddha
preached doctrine to them. At the end of the doefrihe guardian deva became aafanna.
The wealthy man's last time was when the Buddharesising at the Jetavana monastery.
When Arithapidika became seriously ill, he sent a man to the nadsle Sriputta to invite
SariputtaThera to pay a visit to Athapindika's house. When the man supplicated to the
Venerable Sriputta, he accepted the invitation. The Vener&aliputta went to the
wealthy man's house together with the Venerabslanda. They sat on the prepared seats and
asked about the ailment. The wealthy man saiditiveds getting worse. Then the Venerable
Sariputta said, “Wealthy man, as you have compleitt ia the Buddha, the Dhamma and the
Sangha your ailment would be instantly extinguisheds mou are reflecting the eight
constituents of the magga your ailment will be rgtiished.”

Then, Arathapidika offered alms-food cooked for him to the Vendeaariputta. The
Venerable Sir, told Aathapihdika to make an effort to contemplate the Buddhdmanition
as he was a wise person who was endowed with saduh3la. The Venerabldnanda also
preached the doctrine on fears and fearlessnesleath which was the cause of life after
death." In this world the puthujanas who have iith fa the Buddha, the Dhamma andif§ha
are immoral and fear death. The Ariyas who havéhfan the Buddha, the Dhamma and
Sangha are moral and do not fear death." TheatiWaphndika supplicated to the Venerable
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Ananda," Venerable Sir, | have complete faith inBloeldha, the Dhamma andrsgha, and |
have not breached any rules of conduct preachdtiebiduddha.' Soon Athapindika passed
away and was reborn as a deva in Bub#aven. After becoming a deva he came talives
monastery where the Buddha was residing and theplied thatAathapindika had become a
celestial being in Tudgitcelestial abode.

Being an aspirant for the boon of being a lay mdwo was delighted in alms giving,
Anathapindika made alms giving daily at his house; he wasdvesd Etadagga title for alms
giving. Therefore, Aathapihdika's performance and attributes are worthy of aatoin and
emulation for the Therada Buddhism in the present day. #mapihdika was an honest,
upright, considerate and kind-hearted person. He imaomparable in alms giving. He
supported those who were in need and made greairaffto the Buddha and the monks. He
dedicated his whole life in the service of this&a. He was a great lay disciple who had firm
belief in the Buddha, the Dhamma andn§ha.

Conclusion

Anathapindika made alms giving to the monks headed by thedBadand to poor
people. As his donations were not surpassed by offering, he was bestowed Etadatta title
by the Buddha. The lay people took part in develgppropagation and perpetuation of the
Sasana by proving the four requisites. In the absefdbe donors no religion can last long. If
there are historical buildings, pagodas, monastetaaks etc., there will be nothing to observe
for the posterity. Aathapidika played the major role in the development of @l Ssana.
The religious performances of Athapndika were a great accomplishment. He went to the
monastery three times a day and fulfilled the nesddfie monks. The wealthy man unstably
believed in the Buddha and the monks. He also chhisefamily members, slaves and workers
to have conviction in the Buddha and the monkss Tdarformance is worthy of emulation.
One should also strive like Athapindika to make one's family members believe in the
Buddha and this monks and to live in accord withdbctrine.

When Arathapidika was healthy, he showed how to live fulfillingetloka duties and
dhamma duties. When he became ill, he died takingpdart the doctrine shown by the
Sariputta and Ananda. The ways of conducting that life and dying also worthy of
emulation. Moreover Aithapihdika did not distinguish earning a living and searghthe
doctrine. He earned his living while searching doctrine and he searched doctrine while he
was earning a living. Therefore, Athapindika was replete with loka attribute and dhamma
attribute. Setting Afthapindika as an expel, one should carry out religiousjad@nd family
affairs. In this way one can be successful in vedhldly and supramundane affairs. There are
three kinds of essence in life. The essence oftlvéalgiving away in charity. The essence of
the khandha is the morality oitasand the essence of long life is the exertiothépractice of
meditation. Aathapidika was not only able to accumulate wealth but @bt to perform
alms giving which is the essence of wealth forlib#erment in the $asara. He remains in the
record of history as a person could perform charity

Therefore the worldings should start emulatingathapidika in making use one's
wealth in charity for the welfare of oneself andhars. The virtuous ones, desiring for the
welfare of the present life and, the life after theand for liberation from the Searavata,
should make effort to prevent the karmically unvesoime phenomena that have not arisen
yet, to dispel the karmically unwholesome phenomiitiaé have arisen and to encourage the
karmically wholesome phenomena that have not any@nand to cultivate the karmically
wholesome phenomena.
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